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by others.
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Editorial Statement
This issue of The Bridge contains several articles about
Dr. Johannes V. Knudsen. Dr. Knudsen, Joe, Doc Joe was a
man of many talents and especially a man of great energy both intellectually, and, at least in his youth, physically.
Most of his career he was a professor of theology, but he was
also President of Grand View College, teacher, pastor,
prolific writer, and in later years editor and publisher.
Above all, he was a passionate defender of Grundtvigianism
and throughout his lifetime a recognized and influential
leader. He was a man of strong convictions who enjoyed the
challenge involved in discussing his views and the intellectual wrestling with those who might express views which
he did not share. He delighted in expressing his ideas, orally
as well as in writing, and took on those of differing views,
often in a Socratic questioning manner.
Even though I had grown up in a household which knew
"Joe" as a friend, and an intellectual, I first met him as a
brash teenage college freshman in an environment where he
was known as "Doc Joe," the President of Grand View
College. We had some interesting conversations, "discussions," and he knew how to lead me to some new thoughts,
without lessening my self-confidence.
Many years later, we exchanged several letters about the
Danish Interest Conference and Danish Americans - or
American Danes as he preferred to call them. The correspondence was intense but I gained new insights from his
responses to my letters and the penetrating questions he
asked me to consider.
Dr. Johannes Knudsen worked for many years as editor
of Kirke og Folk (now Church and Life) and in other
capacities to maintain and broaden the constituency interested in the contribution of Danish Americans to American
society. In this capacity he was consulted often in the formative years of the Danish American Heritage Society (DAHS)
as the bulky file of correspondence between him and Arnold
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Bodtker attests. Not all of his suggestions or ideas were
accepted, but he maintained a lively interest in the successful
growth of DAHS. His concern was expressed in the formative years of the D AHS as follows:
In a sense my whole life has been an intense
concentration upon the values you are concerned about, and I have constantly tested
them in larger context of American culture.
Two things have irked me. The one is navelgazing in our own back yard; the other is the
abandonment of our values in a larger context.
(Personal correspondence with Arnold Bodtker,
November 7, 1977.)
He, along with others, sounded a warning which DAHS
took to heart:
We are on a wave of ethnic revival today, and
this boom may last a while. You are taking advantage of it - mostly in a good way. If, however, if it satisfies itself with a return - a
'Brideshead Revisited' - count me out. (Personal correspondence with Arnold Bodtker,
December 18, 1977.)
I think we have avoided what Johannes Knudsen feared. His
support for the goals and activities of the Danish American
Heritage Society continued until his death in 1982.
We begin this issue with "Johannes Knudsen: The
Cultural Context of His Youth" by his brother Aage V.
Knudsen, which gives some background to both the American and Danish cultural contributions to Johannes Knudsen.
The next two articles, by Thorvald Hansen, deal with
Knudsen's role as an educator and as an editor. Hansen, a
retired history professor at Grand View College has interviewed Harry Jensen, a long time associate and friend of
Johannes Knudsen for the article about Knudsen as an
educator. Currently editor of Church and Life, Hansen is
particularly well-suited to write about the aspects of
Johannes Knudsen's life as "Bilingual Editor."
Axel Kildegaard, a colleague of Knudsen's at the Grand
View Seminary as well as the Lutheran School of Theology
,-3-

writes about ''The Theological Contributions of Johannes V.
Knudsen." It is here that we see that Knudsen follows N.F.S.
Grundtvig's ideas that "abolished the dichotomy of cultures
and religion that had prevailed in western culture for many
centuries." (Personal correspondence with Arnold Bodtker,
September 7, 1979.)
In his own writing, "The Relevance of Our Heritage,"
Knudsen gives us his understanding of this in his own words.
This article was first published in Kirke og Folk in 1974.
"Christian Hansen, 'The Fairy Tale Man'," is an article
written by Johannes Knudsen in 1935 for the DanisH
language periodical, Julegranen. It was translated by Gudrun
H. Nielsen (Christian Hansen's daughter) for Kirke og Folk
(December 15, 1975). The Introduction by Ove U. Johansen
(Christian Hansen's grandson), written in 1988 complements
the article which demonstrates Dr. Knudsen's interest in and
sensitivity to the personal daily life of the Danish immigrant.
We are glad to have the opportunity to reprint it here.
Readers who want to know more about Johannes Knudsen's views of the Danish American heritage are referred to
his earlier writings in The Bridge: "Heritage," 1:1 (1978), 1217; "The Fixed Frame and the Live Show," 2:2 (1979), 37-45;
and "Deepest Roots - Finest Fruits," 4:1 (1981), 1-7.
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Contributors to This Issue
Thorvald Hansen is editor of Church and Life and retired
Professor of History and Director of the Danish American
Archives at Grand View College. He has written extensively
on various aspects of Danish American Life and most
recently was the compiler of the Danish Immigrant Archival
Listing.
Axel Kildegaard is retired Professor of Theology at the
Lutheran School of Theology in Chicago and formerly of the
Grand View College Seminary. He was for many years a
colleague of Dr. Johannes V. Knudsen. He is presently
compiling a bibliography of the writings of Dr. Knudsen
("and he wrote a lot!") which will be retained in the collection of the Lutheran School of Theology in Chicago.
Aage V. Knudsen, presently living in Solvang, California,
and a brother of Johannes Knudsen, has given us an excellent
depiction of the factors in his brother's early life which contributed to the activities and outlooks of Johannes Knudsen
in his later life.
Johannes V. Knudsen, the subject of this issue of The Bridge.
Information about him is found in the articles about him as
well as those by him.
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Johannes Knudsen:
The Cultural Context of His Youth
by AAGE V. KNUDSEN
The editor of The Bridge asked me to describe the early
life of Johannes Henrik Vilstrup Knudsen: his childhood in
Tyler, Minnesota, his youth in Denmark, and his interaction
with Danes and Danish Americans. My brother's life
spanned from 1902 to 1982, but it was the cultural context of
his youth that molded his character.
Many years ago, Johannes presented me with a copy of
Danish Rebel, his book about Grundtvig. He inscribed it
with these words, "Lest we forget." This expressed his love
and the obligation he felt for the rich heritage he received.
That heritage became his lodestar.
Growing up in Tyler at the turn of the century meant that
Johannes was introduced to a particular bilingual environment. Tyler owes its origin to the Danish Lutheran Church
which hoped to attract settlers from Denmark by sponsoring
this colony. The great majority of the Tyler people came to
speak English, albeit somewhat brokenly, but to be a
member of the Danebod Congregation was still to sing and
to pray in Danish.
It was not strange that one of the first collective projects
was to build a house of worship, "The Stonehouse." Even
though these settlers came from many areas of Denmark, a
strong fellowship developed early on which resulted in the
building of a large church and a folk school - this despite the
difficult economic conditions. Both the church and the folk
school existed in a close, harmonious relationship. Both were
guided by Johannes' father, Pastor Thorvald Knudsen, a
man of eloquence who by his sincerity and able leadership
brought the Danebod community to a state that very well
compared to similar communities in Denmark. In this
setting, Johannes inevitably was drawn to the Danish, and
-9-

his religious preference was shaped by the Grundtvigian
influence as it was manifested at Danebod.
One means the Danish settlers used to maintain Danish
language and culture was to establish a parochial school
(B0rneskole). In Tyler, this was a two-room schoolhouse
with primitive living quarters upstairs for two teachers.
Classes were conducted in Danish in the forenoon and in
English in the afternoon. Teachers were generally young
women who were themselves nurtured in the Danish settlements and who spoke both languages.
The method of teaching was based on the free school in
Denmark, a system pioneered by Kristen Kold who rebelled
against the insensitive and deadening rote learning and the
memorizing of the Catechism as a means of teaching of
religion. Kold discovered that telling the children about
events, captured the imagination and gave children a greater
interest in the subject. He became convinced that the "Living
Word" was the means to awaken the child's desire to learn.
At Danebod, the children heard stories about the Old and
New Testament, the history of Denmark and America, and
many other topics. Beside story telling, singing played an
important part in the teaching at Danebod. The "Little Red
Song Book" was filled with songs that supplemented the
subjects being taught: songs about the patriarchs of the Old
Testament, the heroes from the history of Denmark, nature,
the seasons, and other varied themes. Even the age-old
ballads were sung with gusto. Generally, the classes would
begin with a song after competition for the privilege of
choosing that song. For Johannes, B0rneskolen complemented the spirit in his home, and between the two of them
his love for Denmark and the Danish was solidly grounded.
As Johannes grew and matured, he began to take part in
the life at the Folk School. Here, too, the emphasis was on the
"Living Word," in the form of lectures and exposure to good
literature. The reasons for a folk school in America were the
same as in Denmark: to enlighten the students and to
widen their horizons. But by placement in the American
environment, the folk school also acted to perpetuate the
Danish heritage. There were lectures by the faculty or visit-10-

ing speakers that on some evenings were open to the public.
These were generally well attended. A special treat then for
the Knudsen boys were to hear their father read in Danish
from the best of Scandinavian literature. Johannes was
beneficiary to all of this by both proximity and inclination.
He had opportunity to participate, and being of an inquiring
mind, made good use of it.
Living among the people of Tyler had a deep-rooted
influence on Johannes in fostering his affinity for the Danish.
But above and beyond this influence was the devotion of his
parents to Denmark and all that was Danish. Thorvald
Knudsen grew to manhood on the island of Fyn where his
father Knud Rasmussen, had been prominent in the affairs of
both the church and the community. Knud Rasmussen had
been one of Kristen Kold' s early students and had started a
free school of his own. He had been involved in establishing
the first "Valgmenighed" in Denmark, a free congregation
within the state church, but somewhat independent of the
Bishop and ministry in Copenhagen. He had been a pioneer
in the cooperative movement and used his school rooms to
sell staples twice a week in the evenings. He became the
chairman of the board of a large and liberal newspaper,
Fyns Tidende, which was born out of the strife with a
reactionary and oppressive government. This was the legacy
Thorvald Knudsen brought with him to America. In a sense,
this also became Johannes' legacy.
What his parents also brought with them was a latent
desire to return to their homeland. For practical reasons this
was not mentioned in the home. In an article entitled "Minnesota," our youngest brother, Hermod, recalled it this way
as he reminisced about his childhood in the vernacular of a
seven year old, "It wasn't always we thought about it, but
we knew all the time that this (Minnesota) was not the real
place to be."
In 1919 after the war had ended, a group of people on the
island of Als in Sonderjylland formed an organization to
build a folk school. In 1920 they sent a letter of call to Th.
Knudsen, and his response was a one word telegram:
"Coming!" At his request the new school was given the name
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of Danebod. Johannes was not quite 18 years old. He had
completed his high school requirements at Grand View
College in Des Moines and had been accepted by the University of Minnesota as a freshman.
The exodus, an event accepted by the seven boys and one
girl as a predestined and an exciting adventure, took place in
September, 1920. For the four oldest boys, it would be only
an interval until they returned to the United States. But for
Johannes, it became an opportunity to attend the Askov Folk
School. It was a fortuitous time to be at Askov, for in the
twenties, the faculty were considered to be of very high
quality. It was also the year in which Sf£mderjylland (Slesvig)
had been returned to Denmark after 56 years of German
occupation. The national spirit, especially in the area around
Askov, was "throned on high" (Milton). The border with
Germany had been only three miles from Askov. This close
proximity both in distance and in spirit to the exiled Danes
had made Askov an important component in keeping the
channels open to S~zmderjylland.
To an eighteen year old "son of the prairie" to find himself
in Askov was "heady stuff." Johannes was by no means a
stranger to the lore of Western culture, but at Askov he met
it in an expanded and inspiring way, due in large part, because his familiarity with the Danish was on par with his
fellow students. The large faculty gave the school a wide
spectrum of subjects to explore. The lectures which were the
mainstay of the curriculum ranged among ancient history,
literature, economics, religion, modern politics, science, and
almost any topic. Besides the lectures, there were special
classes of small groups taught by the different faculty members.
It was Johannes' intention to continue his education at
the University of Copenhagen. The winter at Askov was
good preparation to the so-called "higher learning." It gave
him perspective about life in Denmark by exposing him
to the many unfamiliar situations that occur to a stranger in
a foreign environment. Johannes was a gregarious person
and although the cut of his clothing was different, he had no
trouble in associating with the other students. He gained
-12-

many friends. Every Saturday evening there was some form
of student generated entertainment. For the highlight of the
year, students put on skits in their home dialect. People from
town were welcome, and the evening took on the character
of a theater opening. On one particular evening, Johannes
came on stage as an American farmer wearing overalls and
straw hat and smoking a corncob pipe. He caused quite a stir
when he struck a match on his backside. This incident was
not important except to indicate that the 18 year old boy was
maturing and could participate among adults.
In the fall of 1921, Johannes matriculated at the University of Copenhagen. While Askov had represented a change
to Johannes, Copenhagen came closer to culture shock. The
centuries old university with its many customs and traditions
and its buildings located in the center of the city without a
campus was trying for a freshman. First there was some
question about his entrance qualifications. His diploma from
Grand View College did not impress the registrar, but the
fact that the U. of Minnesota had accepted him as a freshman
helped to open the door. His uncle, Prof. Warming who was
on the faculty, helped to nail it down.
Then there was the problem of lodging which in Copenhagen was in short supply. After days of searching, he found
an unfurnished attic room in an apartment complex. Payment was "in kind" for which he was to wash the front
and back stairs up to third floor twice weekly. This was
frowned upon by the "Sons of Minerva" who were not
supposed to do physical labor. For a long time Johannes was
known as "the student who washes stairs."
Like other Scandinavian universities, the University of
Copenhagen has only one degree which can be earned by
examination. This degree is called "Candidatus." Johannes
chose history as his major and religion as his minor. In his
major, he became a disciple of Prof. Arup who leaned
strongly towards socio-economic interpretation of history.
In his minor, he was required as a student of religion to read
source material in the original languages. This was Latin and
Greek, and as he had no background in either he had to
expend much effort, including hiring tutors to catch up.
-13-

Johannes graduated in the summer of 1927 after six years
of study, with the degree of Cand. Mag, which can be equated
to a masters degree in the U.S.A. The last hurdle that
Johannes faced for this degree was the final examination. It
consisted of several written tests and an oral examination.
All the learning from the previous six years had to be ready
for instant recall during that oral examination that lasts two
to three hours. The ordeal took place in an auditorium and
was open to the public. The censors sat at a long table
covered with a baize cloth, hence came many both bitter and
humorous references to the "Green Table." Generally a
candidate drew a question that became the focus of all subsequent questioning. A whole career or a repetition of the
course hung in the balance on this one test. In order for
Johannes to prepare himself, he began six months before to
cram and study.
Johannes' social life was structured around three groups.
First, he became a member of .a student organization which
had the same background and associations in the church and
folk school as he had. They would meet every Friday
evening for a lecture followed by discussion and socializing.
A special event took place every summer when they would
meet at a folk school for a week long rally. He felt at home
among this group of young men and women, and he formed
friendships here that lasted his life.
Second, for the last two and a half years of his studies he
was granted a scholarship to live at "Studentergarden," a
university owned residence. This was both a financial boon
and an opportunity to share a fellowship with students of
different disciplines. Here he gained a familiarity with the
terms of medicine, law, engineering, etc. As all of the
residents were selected for their scholarship, life was foremost focused on their studies. However, this did not prevent
them from an active social life with wassailing and drinking.
It might be noted here that the popular "Danish Hiking
Song" was written for such an occasion and that later was
translated to English by Johannes. When he first came to
Copenhagen, Johannes was not accepted by many of the
young people of his age because he was foreign (American)
-14-

and lacked the proven credentials to associate with them. He
overcame that attitude and the last year at Studentergaarden
he was offered the coveted post of "Chief Elder" by his peers.
The third source of friends was engendered through his
interest in sports. Living in Des Moines as a teenager, he was
introduced to track and field by the Drake Relays. This
interest stayed with him and so it was natural that he join the
Academic Athletic Club. There were many teams and much
competition in which he could participate; Johannes soon
found his spot. Although he did not have a build for track
and field competition, he still participated in these events.
Sometimes with the lack of quality in the competition he
would be able to bring in a third or fourth place point. Given
his experience with a basketball, he instead found a place in
both soccer and handball as goal keeper. Here he could
compete and soon gained recognition. After one exciting
game a reporter headed his story with this line, "A rising star
on the Danish sports-heaven."
In 1922 Thorvald Knudsen accepted a call to serve as
pastor for Ryslinge Valgmenighed. A schism had split the
congregation that his father had helped to create in the
1860s. It was a widely dispersed congregation ardently
devoted to Grundtvig' s teaching and rich in its life as a
Christian body. In this setting Johannes lived and shared that
life during his vacations and until he left to begin teaching at
Grand View College in September of 1927. His sojourn in
Denmark had given him the unique position to further the
Danish heritage both as a teacher and as a writer.

-15-
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Johannes Knudsen as an Educator
A conversation with Harry Jensen
by THORVALO HANSEN
In the fall of 1927 Johannes Knudsen began what was to
be a lifelong teaching career. For the next eight years he was
to teach at Grand View College and in the theological
seminary there. He taught courses in Danish as well as in
Scandinavian literature. In the Seminary his specialty was
Church History.
It was far from his first contact with Grand View. He had
lived there as a youth, from 1912 until 1915, while his father
was president of that institution. Later he attended the high
school department there. In 1920, when his parents returned
to Denmark, he went with them. During the next few years
he matriculated at the University of Copenhagen, earning
the degree of Candidate Magnus in 1927, the year of his
return to America. He became a teacher at Grand View
College and remained there until 1935, at which time he was
ordained into the ministry, having been called to serve the
congregation at Askov, Minnesota.
He served at Askov until 1938 when he received and
accepted the call from a congregation at Hartford, Connecticut. During the time he was at Hartford, he took advantage
of the proximity of Hartford Theological Seminary and
enrolled in the doctoral program at that institution. In 1942
he was called to the presidency of Grand View College and
assumed that post during the summer of that year. He had
finished his course work in the Seminary at Hartford and
during his first year back in Des Moines he completed his
doctoral dissertation and was awarded the Doctor of
Divinity degree from Hartford Seminary in 1943.
Knudsen's teaching career spans most of the years of his
life. After his Grand View experience, Knudsen became a
professor and Dean of Graduate Studies at what was to
-17-

become the Lutheran School of Theology at Chicago. He
held that position until his retirement in 1971.
Though his career as a teacher and educator spans almost
forty years, this assessment of his work is largely confined to
the years which he spent as president of Grand View College.
It was during this period that his abilities, his wealth of
knowledge, and, above all, his concern for the student as a
person came to the fore. In the ten years during which he
served as president, Knudsen had to face two diametrically
opposed problems. During the first part of that period the
College enrollment was seriously effected by the Second
World War. And, not only was there a shortage of students
but rationing made it difficult to arrange for the feeding of
the students who did attend. Those were the days when
virtually the entire student body lived in the dormitory.
With the help of his wife, Ellen, who managed the kitchen
and dining room, Knudsen was able to guide the College
through both kinds of shortages. Then came another
problem, decidedly different and much more welcome, but a
problem nonetheless. This was the expanding enrollment
brought on by the end of the war and an influx of veterans.
It is this period especially which is the focus of this interview with Harry Jensen. Jensen was a student at the College
in the late 1930s and was a student in the Theological
Seminary in 1941. Following military service he earned a
degree in economics at the University of Minnesota in 1946.
He was working in Minneapolis when he was called to
Grand View to become the first Business Manager in 1947.
His coming was also designed to relieve the president of
many administrative responsibilities. Thus began a period of
close relationship with Knudsen, ·a relationship that
deepened over the years, and has fostered in Harry Jensen a
keen understanding and deep appreciation of Knudsen, not
only as an educator but as a close friend.
In what follows, which takes the format of an interview,
specific questions were asked and are dealt with by Jensen.
While the answers given do not purport to be direct quotations, they do constitute the substance of his replies.
Q. Tell me something about how you came to Grand
-18-

View as Business Manager, a position that later evolved into
Vice President for Finance.
A. I had completed my work at the University of Minnesota and was employed in Minneapolis. The job was a
temporary position. It was suggested to Dr. Knudsen by
some members of the College Board that I might be interested in a position as Business Manager at Grand View. Joe
and I talked at length about it at the Church convention in
Racine in June of 1947. Later he invited me to Des Moines to
discuss the position in more detail. The result was that I
came to Grand View in the fall of 1947. I was delighted at the
prospect because I had long felt that I wanted to be associated with church work and coming to the College gave me
a golden opportunity to do so.
Q. I presume the reason for the addition of the Business
Manager position lay in the fact that the enrollment had increased to the extent that the president needed help. He could
not continue to do a good job of teaching while attending to
a myriad of other details.
A. Yes, this is true but it is only part of the reason. It is
true, the president had too many things to attend to. While
Joe did an adequate job of running the school, his real interest and ability lay in teaching. It was necessary to have some
of the burden lifted from his shoulders so he could give more
attention to academic matters, and to teaching in particular,
as that was his first love. I'm convinced that all too often the
really good teacher ends up in administration or research
and not in the classroom. This is very unfortunate and I've
always been thankful that Joe ended up in the classroom
where he could be a real influence on students.
The other thing is that the returning veterans made the
administration of Grand View a whole new ball game, as we
say. Joe strongly believed in "in loco parentis," the idea that
the College, in its administration, must act in the place of the
absent parents. This was understood and accepted at a time
when most of the students were minors. However, the
returning veterans were older and had experienced years of
military service. It was difficult for them to understand and
submit to the notion that someone should oversee their lives
-19-

to such an extent. Still, Joe felt a responsibility to the parents
and was often not on the same wave length as the older
students in this matter. There were no serious conflicts but
the potential was there in a mutual lack of understanding. I
had been in the military and served two years in Europe so I
could understand the position of the veterans as well as that
of Joe. My coming, and living at the College, took this load
off Joe's shoulders and was generally satisfactory to those
involved.
Q. Can you say anything about Joe's rel~tionships with
the students.
A. Joe expected students to accept and abide by the rules
that made common living in the dormitories both possible
and acceptable to parents. This created friction with students
from time to time. However, much as older students in
particular resented these rules and the enforcement of them,
they, nevertheless, had a profound respect for Joe. Years
later, at alumni gatherings, some who had been the most
obstreperous as students, voiced deep appreciation for their
years at Grand View and had nothing but praise for Dr.
Knudsen.
In his dealings with students, Joe had another side which
is not often mentioned but was exhibited on many occasions.
When Joe and Ellen lived at the College, and later when they
lived in a house on Morton Street, their home was always
open to the students. Joe could be very sympathetic and
understanding when problems arose in the lives of students
and he would go out of his way to be of help. A minor
example of this is that during the early years of his
incumbency, Joe's was the only car on the campus. Time and
again he loaned it to students if he felt it was really necessary. I'm not so sure some students didn't take advantage of
this, but if Joe erred it was on the side of generosity.
Q. It is no secret that Joe could become very angry. How
did this effect his relationships with students and with the
faculty?
A. This had no lasting effect in either case. Basically, Joe
was kind and had the student's best interests at heart and it
was not long before students became aware of it. Thus, flare
-20-

ups, on either the student's part or Joe's part, were
temporary and quickly displaced by a mutual respect. As for
the faculty, on the whole they got along well with Joe. After
all, many of them had grown up with Joe. They knew his
failings as he knew theirs and in such an atmosphere no
lasting damage is done by momentary disagreements, or
flare ups.
Q. Did you ever have a serious disagreement with Joe? If
so, would you care to elaborate?
A. I have thought about that question a good deal since
it was first submitted to me but I really can't recall any major
disagreement. Of course, we did not see eye to eye on everything but we were always able to settle our differences in an
amicable way. Perhaps the basic reason lies in the fact that
we had different spheres of activity. Joe was happy to let me
manage the financial affairs of the College and to deal with
many other facets of administration. On the other hand, I
did not attempt to enter into areas, such as classroom teaching, where he was truly my superior. The only serious difference of opinion we had was regarding his resignation as
president. I was not able to persuade him to change his mind
even though I knew he did rtot want to give up the
presidency.
Q. School Board meetings in those days were generally
the highlights of the school year. The Board would be at the
College for two or three days during each semester, hold
meetings with the president, and visit informally with
students and faculty. Do you want to say anything about
the relationship between Joe and the School Board?
A. The Board had chosen Joe as president and they had
confidence in his academic ability but they did have disagreements with him. These grew out of the nature of the
operation of Grand View. It was owned and operated by the
Church and, therefore, the Board sometimes felt called upon
to involve itself in many minor matters regarding the operation of the school. The Board often confused their function,
which was to set policy, with involvement in what was
strictly the administration's responsibility. Naturally, this
led to differences of opinion but these were generally
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resolved with no undue difficulty.
When Erling "Dane" Jensen became chairman of the
School Board, he and Joe sometimes locked horns. Both
were very capable and learned men. They shared a mutual
respect but they could both be rather strong willed at times.
Thus it was that, at a 1952 meeting of the Board, a hastily
tendered resignation by Joe, and a just as hasty acceptance
by the Board, led to the termination of Dr. Knudsen's
presidency at the College.
Q. The Junior College was accredited by the North
Central Association in 1958. Had any steps been taken along
this line during Joe's incumbency?
A. Joe was well aware of the need to have the College
accredited but he knew it could not be done under the circumstances that existed at that time. He did, therefore,
initiate studies and inquiries as to the specific changes that
would be needed to meet the requirements of the North
Central Association. Accreditation is a long, slow process
and Joe's administration could only lay the groundwork
through self-studies by the faculty and advice from a
consultant brought in for that purpose.
Q. While you were no longer directly involved in the
same day to day activities, your friendship with Joe
continued after he resigned as College president. Do you
have any comments regarding those years?
A. When Joe left the College as president he went to
Denmark for a year to study Grundtvig and as a result he
wrote the book, Danish Rebel. The next year, by previous
action of the School Board, Joe returned as Dean of the
Seminary. He remained in the position until, a year later, he
was called to be a professor at the United Lutheran Church's
Seminary at Maywood. In 1960 the Grand View Seminary
ceased a separate existence and merged with the Seminary at
Maywood. Later, of course it became a seminary of the
Lutheran Church in America and moved to a location near
the University of Chicago. The name was changed to the
Lutheran School of Theology at Chicago. Now it is a school
of the Evangelical Lutheran Church in America.
Joe's years at Maywood and in Chicago were happy
-22-

years for him. He was in his element. He was in daily contact
with men, who like him, had a deep and abiding interest in
theology. They became a sounding board for his views as he
did for theirs. Some of his views, primarily those regarding
the Danish pastor, hymn writer, and educator, N.F.S.
Grundtvig, were new to them but they gradually gained
acceptance. A whole generation of theological students was
influenced by them. Joe became a member of the Joint Commission on Lutheran Unity which was charged with the
responsibility of negotiating the merger that eventually led
to the formation of the Lutheran Church in America. Indeed,
his theological views are reflected in the constitution which
was adopted by that body. So, while Grand View lost an
able president and teacher when Joe resigned, he became a
spokesman for the Grundtvigian viewpoint in the larger
church. He could not possibly have accomplished this if he
had remained as president of Grand View College.
Since his retirement, when Joe and Ellen moved back to
Des Moines, we remained close friends and spent many
hours together. He was always busy; he wrote constantly,
either as editor of Kirke og Folk or writing essays and poetry
on theological issues. He also did a great deal of translating
from Danish to English of prose as well as hymns and songs.
Q. Would you care to summarize in a few words your
impressions of Johannes Knudsen as an educator?
A. I have talked with many pastors who sat in Joe's
classes in the Seminary. They all express deep appreciation
for the insights that Joe brought to them. They agree that Joe
brought them a deeper understanding of the Gospel and that
he played a significant role in deepening their faith.
To me he was first and foremost a loving friend, but he
also served on many occasions as my teacher. Joe had the
most fabulous memory of anyone I have ever known. He
understood History; he understood Theology; he
understood Astronomy - you name it - and he could bring
them all together in a harmony that brought light to anyone
attempting to comprehend the puzzles in today's world.
I could teach Joe a lot about how to handle finances and
how to confront the problems of "Old Main," but Joe could
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teach the meaning of life, the understanding of God's
purposes, and so much more. In Joseph Sittler's book,
Gravity and Grace, the author writes, "If you ask me what
makes a good teacher, I can tell you that he or she gives off
the notion, 'What I'm talking about is enormously important
and alluring and exciting, and I wish you knew more about
it'." Dr. Sittler was one of Joe Knudsen's best friends while
both were teaching in Chicago. I'll never know, but I am
convinced he would say, as I would, about Joe Knudsen,
"There was a man who could teach."
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A Bilingual Editor
by THORVALO HANSEN
Editors are, in a sense, people in the middle. They stand
between those who write and those who read. They must be
conscious of the wishes and the feelings of both groups
without sacrificing their own or the publication's integrity.
They must have a reasonable familiarity with language and
grammar, as well as reason and logic. They must often act as
a judge without letting their own inclinations and preferences take the limelight. When their work is with a bilingual
publication the problems are compounded.
Few persons have been as admirably equipped to edit a
bilingual publication as was Johannes Knudsen. He was
equally at home in Danish and English. Indeed, it would be
difficult to say which was his mother tongue. He not only
was familiar with the word meanings so that he could easily
translate but he had knowledge of the grammar of both
languages. He understood the nuances and the colloquialisms in both languages. His education and knowledge
encompassed both countries. He was a scholar, an avid
reader, and, in every respect, well informed. Whether the
question be related to theology, politics, science, or any
number of things, including sports, Johannes Knudsen,
either had the answer or knew how to find it.
On two different occasions, one at the beginning of his
career and the other at the end, Knudsen edited publications
in the Danish community in America. Both publications
were bilingual, both appeared twice each month, both
contained 16 pages, except for special Christmas issues of
varying size. One was aimed at youth but eagerly read by
many whose youth was far in the background. The other,
though largely supported by an older generation, was as
broad in scope as the first. Both contained articles, stories,
and poems, in both Danish and English, written by a variety
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of people whose essential work was not writing but upon
whom the publications depended for material. The two
publications were Ungdom (Youth) and Kirke og Folk
(Church and People), now called Church and Life.
Johannes Knudsen began his editorship of Ungdom in
April of 1930. His predecessor had been C. A. Stub, who at
that time was completing his work for the baccalaureate
degree at the University of Minnesota. Stub became a pastor
in the Danish Lutheran Church in 1932. Knudsen was, at
that time, not quite thirty years old. He was an instructor at
both Grand View College and the theological seminary
there. He had been such since 1927 when he had returned to
America after studying and receiving a degree at the University of Copenhagen. In the first issue which he edited
Knudsen wrote: "I am happy to be entrusted with this work
because I look upon Ungdom as a remarkable paper and
believe that it has a great mission as a connecting link and as
a means of disseminating information among us."
There were less than 750 subscribers in 1930 and some
260 of these had not paid their subscription fee for some
time. This did not prevent Knudsen from taking up the task
and putting his best into it. He was as aware of the problems
as he was of the needs. Perhaps as much as a reminder to
himself as a statement to the readership, he wrote at the
outset: "It has become clear to me what Ungdom must notbecome. It must not become too polemical and neither must
it become - and this is perhaps the greatest danger - too
academic."
Shortly after assuming the editorship Knudsen began an
editorial column which he called "Redaktorens Rubric" (the
editor's space). He was to use the same heading years later in
Kirke og Folk. The column might be written in Danish or
English but the heading was always the same. It made little
difference then because most readers were either bilingual or
at least had a nodding acquaintance with the Danish.
In the issue for November 15, 1930, in "Redaktorens
Rubric," Knudsen gave expression to the thought which
guided his editorship not only in these early years but later in
life as well. In fact, it was a view that characterized his whole
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life. He wrote: "We live in a changing world and we must not
neglect to develop in every respect. There is no use in
standing still in some areas while moving forward in others."
Knudsen's editorship of Ungdom came to a close with the
issue of April 15, 1939. In a final editorial at that time
Johannes Knudsen wrote of three major things that had an
influence upon the paper during his tenure as editor. The
first of these was the depression, which had made it very
difficult for the paper financially. The second was the
language transition. Of this he wrote that when he finished,
in 1939, it was almost exclusively English. The third thing he
1939, it was almost exclusively English. The third thing he
mentioned was the revolt of the twenties which he saw as
having an effect on the attitudes and philosophy of society.
At the time of his relinquishing the editorship, Knudsen was
pastor of Bethlehem Lutheran Church at Askov, Minnesota.
During the years that followed, Knudsen earned a
doctorate, served as president ·of Grand View College,
became a theological professor in Chicago, wrote a good
deal, and was very active in all phases of church work.
A few months before his retirement as a professor at the
Lutheran School of Theology in Chicago, Knudsen began to
edit Kirke og Folk. The first issue from his hand came on
November 10, 1970. At that time he succeeded Michael
Mikkelsen, a retired pastor living in Minneapolis. In 1971
Knudsen retired and moved to Des Moines. Thus began
what was to be the longest period of service for any editor of
Kirke og Folk. It did not end until his death on November 14,
1982.
Kirke og Folk was begun in 1952. It was a direct
descendant of the church paper, Kirkelig Samler (Church
Gatherer) which dated back to 1872. When that paper was
discontinued in 1933, Kirkelig Samler was relegated to a
page in the privately owned, but church oriented publication, Dannevirke, (breastwork - or fortification - of the
Danes) published at Cedar Falls, in Iowa. By 1951 there were
not enough subscribers for that Danish publication to
continue. The church convention therefore decided that,
especially for the benefit of the older members, there should
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be a Danish language publication. Kirke og Folk, therefore,
made its appearance in 1952. It began as an eight page paper
but within a couple of years it added more pages and became
a 16 page paper published twice each month. At Christmas
time a special issue was printed. This was at first 16 pages
but grew through the years until, in 1977 under Knudsen's
editorship, it attained its present 52 page size.
The circulation of Kirke og Folk has never been great.
Figures are not available as to the number of subscribers at
its inception. However, because most readers were in the
upper age brackets it was inevitable that the number should
slowly but surely decline, a decline that continues. In 1980
there were about 750 subscribers; today the figure stands at
less than 550. The steady decline in the number of subscribers coupled with steadily increasing printing cost led
Knudsen to suggest very shortly before his death that the
paper be reduced to a monthly publication. The Board of
Directors of the Danish Interest Conference concurred in this
and thus the paper is today a monthly publication. The
special Christmas edition still continues to be published.
The paper was begun as an exclusively Danish language
publication but over the years, particularly during Knudssen's editorship, this slowly changed. Several factors
contributed to the change. One was the fact that the number
of people who could read Danish was slowly diminishing.
Another was the fact that in the merger, which formed the
Lutheran Church in America, Lutheran Tidings, was discontinued. That paper, had been the English language
publication of the Danish Lutheran Church (later the
American Evangelical Lutheran Church). Kirke og Folk, thus
came to serve as a common bond among many former members of that church, a large number of whom were not able
to read Danish. Another reason for the decline of Danish
language material in the paper was the steady decrease in the
number of American contributors who could write in
Danish.
This fact meant that, more and more, Knudsen had to
draw on Danish sources. Through his widespread contacts in
Denmark, especially in theological circles, Knudsen was able
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to find good Danish articles for the paper. Many of these he
presented in translation. This, coupled with the fact that he
had numerous contacts in this country permitted Knudsen to
edit a paper of high literary quality. Indeed, there were some who felt that the paper had now become too theological and
too academic. Nevertheless, the subscription list did not
decline because of it. Knudsen was well aware that the paper
was academically oriented but he made no apology for this.
He felt very strongly that readers should be presented with
the latest and best in theology and related subjects.
Shortly after assuming the editorship, Knudsen began to
write editorials. The last page was given over to two
columns, one in Danish and one in English, written by him
and containing comments on pertinent issues of the day.
These were often related to the Church but they were not
confined to any one area. They dealt with many different
topics and reflected the broad range of interests and knowledge of the editor. These columns were independent of each
other though at times reference would be made in the English
language column to what had been written in the Danish.
Knudsen labored single-handedly to edit the paper. He
spent hours at his typewriter transcribing articles that had
been submitted in longhand. He selected articles, he wrote,
he translated, he sought news items, and worked tirelessly to
produce the very best paper he could with the limited
financial support available. Sometimes a good portion of the
paper came from his own hand. This was necessitated by the
fact that there was a scarcity of other material to draw on.
But it also reflected the fact that Knudsen constantly sought
to bring to his readers that which would increase their understanding of the world in which they lived.
In one of his last editorials, that of September 20, 1982,
Knudsen wrote, "The human being must be enlightened to its
worth and potential." Certainly there can be no question but
that this premise guided him in his editing as well as his
teaching throughout his lifetime.
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The Theological Contributions
of Johannes V. Knudsen
by AXEL KILDEGAARD
"The glory of God is man fully alive." That quotation
attributed to lreneus, Church father and first systematic
theologian, is about 1800 years old. It affords a clue in my
search for the common thread that runs throughout the
seemingly diverse theological interests of Johannes V. Knudsen. The Celt, Ireneus, Bishop of Lyons, who lived in the
volatile second century when the Christian tradition was
taking shape, wrote two significant works. One defined the
basic Christian teachings, and the other, Against the
Heresies, answered false teachings. These works spoke also
to the interests of Bishop N.F.S. Grundtvig in 19th century
Denmark. It was no surprise that Ireneus should become a
central concern in Johannes Knudsen's doctoral studies and
thesis.
Knudsen, born and bred in a home, church, and school
that were rooted in a Grundtvigian life and culture, quite
naturally sought the academic sources of his own identity.
Poetry, history, anthropology, theology, and social concern
seem to have reflected the varied interests and commitments
of his personhood. Actually all are traceable to the life and
work of Grundtvig, transplanted to this country by a
minority of the Danish immigrants. Knudsen's own formation reflects this geneology. Son of a pastor and folk school
leader, his boyhood was lived within the ethnic communities
of Tyler, Minnesota, and Des Moines, Iowa. As his education was shaped by both Danish and American traditions
and disciplines, Johannes Knudsen became a bridgebuilder
from provincial Grundtvigianism to the Lutheran theological
scene in America. The key to the jigsaw puzzle of Knudsen's
interests and contributions was Ireneus.
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Consider: The Danish churchman, N.F.S. Grundtvig is
remembered as 1.) a hymnwriter and poet, 2.) a prominent
historian, 3.) searcher or advocate for "authentic" Christianity. Add to that, or as a result of these interests, that he was
also a social activist whose intersts in education, politics,
and the life of his people were inseparable from those first
three foci. All three were rooted in the Judeo-Christian tradition, and basic to the three was the search for the action of
God in history. At the center of search was the birth and the
formation of the Christian tradition in the first centuries of
the modern era.
A list of Knudsen's interests and contributions would
mirror the list given in the last paragraph. Poetry was an
avocation of which he never tired. Some of his songs and
hymns were original. Others were translations or reworkings
of translations. Countless others, committed to memory,
nurtured his life and in conversations sparked his language.
Nearly all had historical or biblical themes. Although he
taught a variety of courses during his academic career, he
thought of himself first of all as a historian. And always
implicitly, at times explicitly, his first concern was the
Christian Faith, its defense and exposition. Add all that up
and, again as a quite natural addendum, one is given a
record of social concern. Johannes Knudsen's lively political
involvement and sensitivity to the life of the people was
always in evidence. Preacher, poet, teacher, and activist each aspect of his life calls for attention.
This essay reviews the theological contributions of
Johannes Knudsen to the American scene. In pursuing the
topic, I shall use three main sources. The first is a small book
entitled Roots, published in 1973. 1 It is in essence a spiritual
and human autobiography. (Knudsen would snort at those
two adjectives and call them redundant.) The second, Called
Out of Chaos, 1971, is a discussion of the meaning and
nature of religion. 2 Thirdly, I have in my files a dozen or so
theological papers that Knudsen gave to me as a colleague.
However, insofar as this paper limits itself to the given title,
it may also be in contradiction to a central thesis. At the
heart of his teachings, Johannes Knudsen argues for the one-31-

ness and the wholeness of life. Human and spiritual needs
and concerns are not to be divided. The Christian faith
always presupposes our humanity.
Knudsen rejects those religious traditions that consider
the realm of God to be outside, over against, or apart from
the world of man. Although he recognized that dualism has
had a long history in Christian thought, he attributes its
origin to two non-biblical sources. The first came from the
Middle-East through the Persian religion and was religious
and mythological in nature. It reached its most pervasive
and threatening form in the Gnostic movement which was
contemporary with the first four centuries of the Christian
era.
The second form of dualism was philosophical in nature
and came from the Greek or Hellenistic point of view. It
sought to separate the physical or phenomenological world
from the idea or spirit world. It was to this intellectual and
cultural world view that the early gospel was proclaimed.
Through its concepts early Christian reflection labored. The
secular and the religious constituted a dichotomy that was
foreign to the Hebrew cradle of the Christian faith.
Knudsen rejects totally the assumption that faith in a
divine creator and presence should in any way be separated
from our natural human life. All is within the realm of God.
He writes: "The belief in a transcendant God who has
revealed himself and who has entered into the life of man
adds a tremendous dimension to our view of the world, even
as it redeems and rescues the life of humankind, but it does
not erase the immanence of God. The Kingdom of God is the
ordering and redemption of the created life of man, but it is
not in itself a world apart from this life. It is the fulfillment of
life, not the antithesis of life." (Called Out of Chaos, p. 22)
Knudsen explores the ways in which the nature of
religion has historically been understood and studied. The
central concepts that dominated such studies are 1.) Reflection (analysis and explanation) 2.) Function (what religion
does for its adherents) and 3.) Beliefs (a system or structure
of tenets and practices). Religion is commonly understood to
be a system of beliefs or ordering of life growing out of a
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reflection upon reality. Knudsen does not discard reflection
or belief. On the contrary, these are indispensable for communication or thought. But if reflection or belief were to
become definitive, we would no longer be dealing with the
essence of religion; we would have moved on to philosophy.
Philosophy is not a trivial pursuit, but it is illusory. As
one example, to explain the existence of evil, in order to
reconcile our desire for justice and our belief in divinity, is a
profound philosophical problem and task. But it is not the
primary task of religion. Religion is, at its heart, faith; it is
not as such an explanation of the mysteries. Faith is another
way of dealing with the mystery; faith is first of all a means
of coping and surviving.
The word that moves beyond the three usual categories
and takes precedence over them is symbol. The dictionary
meaning of symbol considers it to be an expression or representation of reality. In function it becomes a means of communication and a glue for community. The symbol is at the
root of credibility for the faithful. Johannes Knudsen moves
beyond others (e.g. Tillich) who have dealt with the meaning
and the place of this word. Knudsen writes: " ... the symbol
is a means by which we participate in reality. The symbol is
thus a dynamic part of reality itself and becomes a creative
function in the life of the individual or society. It is more
than a mechanical representation of a reality, but this can
only be understood by a participant in that reality. For the
faithful, the symbol is redemptive; for the outsider it is
magic." Called Out of Chaos, p. 35.
In the summary of his argument, Knudsen chooses four
marks or terms which he considers essential to the description of religion. These are: Totalistic, Dynamic, Meaningful,
and Participatory.
The first category, Totalistic, denies all forms of fragmentation. Anything that separates the created world,
whether people from people, the spiritual from the material,
the natural from the supernatural - is contrary to the nature
and the function of religion. Religion overcomes all
alienation and proclaims that truth is one.
The second word is Dynamic. Religion deals with the
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power that is order creative. That power is implicit in the
symbol. It is the order that carries with it the force of
survival. The gift is the gift of coherence and of life.
The third mark of religion is Meaning. Knudsen refers
here not only to the faith to which his own life was committed but to all true religion. All seek to give some content
to life in which things make sense. Johannes Knudsen does
not consider this necessarily to be a sophisticated metaphysical meaning, although some may have that need, but
there is a promise that is given of some sense of gratification
and acceptance.
Finally, religion must be Participatory. It is not solely a
cerebral activity. To be real, one must know it from within
and be involved in its processes. There may be a wide variety
of ways in which such participation is expressed. It may be in
a dance, or prayer, or ceremonial eating, or rituals of planting and harvesting. Devotees of any particular religion will
have proscribed means of participation. (For further explication of these four, see pages 44-49 of Called Out of Chaos.)
For Knudsen, theology was a form of play. In his youth
he loved competition: soccer, European handball, golf - he
was a fierce competitor. There was a carryover in his
theological enquiries. Knudsen's mind was amazingly
retentive: I believe that he remembered everything he ever
read. And it was creative; he saw and made connections as
one who worked on a cosmic puzzle and enjoyed both the
challenge and the sport. Theology lives in freedom, he
wrote, and he reveled in that freedom. He was always
accountable, ready and willing to defend his writings. But he
knew that he was dealing with the penultimate. Excited as he
often became and ready for combat in the arena of ideas, he
did not consider the intellectual appropriation of the faith to
be primary. "The primary appropriation is the personal
acceptance which comes through baptism, through the
power of the Holy Spirit, and through the corporate life,
historic and contemporary, of the family of God and the
human family." (A paper written after his retirement in the
mid seventies, entitled: "A Theology for Today" p. 1)
Personal faith may be intellectually clarified, but its very
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being is neither dependent upon nor endangered by such
clarification (i.e. theologizing). Theology is the primary tool
of communication as it is also the tool or servant of content
or understanding. It is not synonomous with doctrine which
consists of fixed intellectual formulas. Theology is alive and
dynamic, never static as is doctrine.
Knudsen loved storytelling, perhaps because stories best
carried the symbols and thus spoke to faith. He was incensed
at the unimaginative literalists who had a narrow and restrictive definition of truth. Myth was a favorite category which
he defined as "a grand way of telling a true story in a
significant, imaginative and non-literalist way." (From a
colloquy paper that he presented to the Lutheran School of
Theology faculty.) He despaired that for some the word
"myth" has come to mean misunderstanding or even falsehood.
The theologian is not the dogmatician who fixes the
formula but the one who explores the meaning. From Knudsen's perspective that would mean that the theologian is a
historian, and that meaning is rooted in history. But
theology is also that human enterprise which is open and
curious about all other human disciplines. For Johannes
Knudsen the old description of theology as the queen of the
sciences remained literally true. His interests ranged far and
wide. Many theologies, in his point of view, were delinquent
because they were not aware of the work of Einstein or Niels
Bohr. He accused them of still being in dialog, often polemically, with obsolete concepts of evolution and in ignorance
of the genetic chain.
The bondages of theology of which Knudsen frequently
spoke are often self-created and internal. Rather than
imposed from without, they are rooted in the theologian's
own misconceptions of the nature of religion. One bondage
is contained in the expression "revealed scripture." Even
those who are not enslaved by a literalistic approach to
scripture still tend to consider truth to be contained in the
authoritative and sacred writings. They contend that God
reveals himself in those teachings and in the interpretations
of the events that are recorded (i.e. in concepts and proposi-35-

tions). So God has spoken. The Christian faith becomes
identified with intellectual positions. "The assumption is that
God has laid out a prearranged scenario which not only
unfolded itself according to his wisdom but gives us the
fundamental insights for understanding God." ("Theology
for Today," p. 10)
Theology traditionally begins with and seeks to trace the
thread of God's will and action through the Old and the New
Testaments. In that view the latter collection of books begins
with stories of Christ's birth, his ministry and teachings, and
finally culminates in the account of his death and resurrection. The latter event is a verification of those truths already
revealed. The story is that of a drama which in linear fashion
reaches a climax and a denouement. The New Testament is a
historic statement recounting a sequence of events.
In contrast to this, some theologians view the New Testament as the historic proclamation of a faith community.
That, writes Knudsen, is a helpful step in establishing a more
viable approach to theology. The proclamation, he
contends, is that of a faith alive in a community, not the
statement of an intellectual premise or position. The beginning and the roots of that community is the resurrection of
Jesus Christ. That event, the definitive act of God in history,
was the heart of St. Paul's message. As a theologian, Paul
sought to understand it not as the culmination of an
historical sequence but as the key to history and the content
of the faith.
Among other bondages of theology, Knudsen cites the
doctrine of the Trinity. The teaching itself may be a useful
tool in the search for understanding. The imagery is also
both helpful and necessary in the worship life of the faith
community. There are evidences that those words were used
even in the earliest liturgies, as it sought to celebrate and
name its own identity. But when it moved beyond its usefulness as a worship tool and became a definition of a required
tenet of belief, it distorted the meaning of faith.
Knudsen's love for theology seems to have been tempered
by his fear of dogma or intellectual requirements that to him
threatened the dynamic of faith. This perception is
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illustrated by the distinction which he drew between what
we call the Apostolic Creed and the Nicene Creed. The
former is a faith statement central to the worship of the early
church and is identified with Baptism, the act that marks our
initial participatory membership in that community. In
contrast, the Nicene Creed is a document that grew out of
the theological controversies and wrestling of the church. It
is primarily a teaching and not a worship tool. Teaching is
communication; it is part of the process of communal understanding. But faith is the life of the people of God which
originates in the act of God and which is nurtured by its
worship.
Knudsen resists and rejects the anthropomorphic visions
and concepts out of which traditional theology has constructed our image of God. We have given him attributes
and powers through images and metaphors, even the
pronoun "him," that we have considered God-like. These
may be necessary from our point of view, but we forget that
they are for the most part our own projections. They are our
own imaginings and conclusions. We have the message of
the resurrection, perhaps the only knowledge of God of
which we are capable. We receive that message in faith. And
we have the life of the people in which we hear and celebrate
that message.
Another bondage of theology which we have already met
in Knudsen's thoughts on the nature of religion, is the traditional commitment to a dichotomy of the sacred and the
secular. Augustine's two cities, the city of this world and the
city of God, dominated Christian thought throughout the
Middle Ages. It was picked up again by Luther as he named
the two Kingdoms in which God rules by his left and his
right hand. Knudsen resisted this teaching and named it one
of the bondages of Lutheran theology today. Luther's great
contribution, says Johannes Knudsen, was not as a
theologian but as the great proclaimer, even as St. Paul.
"Much modern theology is blocked out from thinking in
terms of the experiences, ideas and insights of today because
it is in bondage to the ideas and the thought forms of the
past." ("Theology for Today," p. 17)
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Although one has the sense that Knudsen enjoyed the
role of a polemicist, he also knew that building was more
important than destroying. The place for intellectual wrestling and theology to begin is with the act of God: the
resurrection of Jesus Christ. The two questions that Johannes
Knudsen then asks are: What is the nature of the faith that
starts here? and How is it appropriated? One answer meets
both questions: The nature of the faith is corporate and its
main source and expression is found in corporate worship. In
other words, we are speaking of a people who are defined by
a common life, culture, and language and whose primary
mark is a mutually articulated worship. Through our fellowship, we know that we belong to each other. We find our
common voice in our worship.
Johannes Knudsen builds his case as a theologian whose
first qualification is his knowledge of patristics, the writings
of the church fathers. As noted in the early paragraphs of
this study, Knudsen's primary point of reference is Ireneus
who aside from the actual writers of scripture was one of the
first theologians of the church. For Ireneus, the core of the
faith is to be found in the community's confession in the risen
Christ and its participation in him and his life through
corporate worship. Knudsen saw the same questions alive
and in ferment in the life and the writings of N.S.F.
Grundtvig in 19th century Denmark. But I believe that
Johannes Knudsen preferred to trace these through the
ministry and writings of the Bishop to the Celts because
Ireneus lived at the formative time and belonged to the mainstream while Grundtvig was an isolated voice in a small
country. The implications of the stance that both of these
teachers of the church espoused for the understanding of the
conflicting forces in their respective centuries, the second
and the nineteenth, were in the presentations of Knudsen
uniquely similar and applicable as well to our own times and
theology.
In his theological probings, Knudsen often returned to a
touchstone given to him in his undergraduate studies at the
University of Copenhagen in the twenties. (Described in
Chapter 6 of Roots, 58ff) His studies in history and the
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nature of religion were stimulated by Vilhelm Gnmbech, a
phenomenologist whom Knudsen considered one of the most
influential teachers of his life. By a route learned then and
years later affirmed by the writings of Eliade, Knudsen
explored theology with the same major premise: religion is
and must be indigenous to the common and the cultural life
of a people. This impulse he finds strongly evidenced within
the New Testament and the earliest life of the church.
St. Paul, Johannes Knudsen observes, called himself "a
minister to the peoples," ('ethne', translated as nations or
gentiles - often mistakenly interpreted as "Heathens").
Although Paul did try his hand at times as an apologist,
Knudsen considered this to be rather weak and cites Paul's
resolve to only preach Christ crucified. It was the proclamation of the resurrection event that was central and which
transcended the Jewish context. All nations, peoples, and
folk were to hear that. The message is perhaps the most clear
in his letter to the Celtic peoples who had received the
Gospel in Galatia. They did not have to become Jews to live
in the faith.
The thread that Knudsen pursues passes by way of the
Celts of the Adriatic area (Paul also visited what is now
Yugoslavia - Romans 15:19), north to the Germanic people
and to Ireland and Scotland. Through the Celtic church in
the British Isles, the faith reached out to Scandinavia. "The
integrated, worship centered, community conscious form of
Christian fellowship characterized the Celtic, Germanic, and
Nordic churches." ("Theology for Today," p. 32). Church
history, in Knudsen's view, has too often been taught in
terms of the network of diocesan control with Rome at the
center and the attendant struggles between ruling powers.
The real story is in the life of the people. Centuries later the
Reformation restored the churches to the people, which was
Luther's greatest contribution.
The thought world of the modern era gives us another
context in which we are to deal with this, i.e. do our
theology. Knudsen was concerned that we be so burdened
with images and metaphors of the past that our minds and
theologies become closed to the world in which we live.
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Three areas of scientific research have radically changed the
stage upon which our work is to be done. These are genetics,
physics, and astronomy. The data and the scope of scientific
inquiry today has changed the premises, the nature, and the
language of the continuing dialog that theology pursues.
Knudsen admits that he does not have the answers but he
wrote: "I know that a posture which calls all this irrelevant
for our imagery of God can be compared to that which centuries ago denied that the world was round." ("Theology for
Today," p. 35)
The theology that Johannes Knudsen proposed was not
characterized by a system or structure that supplied answers
to the human questions and dilemmas. On the contrary,
Knudsen not only accepted and entered into these complexities, he further illuminated them and wrote of their depth.
Rather than given to easy solutions, Knudsen's knowledge of
history saw the human drama on a far broader scale. One
senses the depths of his wonder whether he writes about
cosmic issues of science or of ongoing historical movements
that have taken centuries, even eons, to develop.
A reading of Roots, his most personal and winsome
publication, describes his own nurture and formation within
a piety of joyous ethnic celebration. He belonged unambiguously to a people and cherished that identity deeply. His own
exploration of his people's origins in the life and culture of
Denmark led to an intimacy with the ancient mythology of
the North, to the people's folk stories, songs, hymns, and
literature, past and present. Much of that belonged to his
childhood, but as he grew to maturity that pursuit became
more intentional. One is given the impression that all this
had authentic religious significance and became grist for his
own theological search.
When Johannes Knudsen addressed his thoughts to
others of his own background, he drew heavily upon this
knowledge. He wrote in Roots of his lifelong engagement
with Grundtvig. That found expression in the study of
Grundtvig that he published in 1955 entitled, Danish Rebel.
It is characteristic that Knudsen was not very happy with the
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title that the publishers urged upon him for the book. He did
not view Grundtvig, or Ireneus, or himself as rebels. They
were rather the defenders of the authentic and pristine
theology of the church. So concerned was he in the promulgation thereof that outside of his own circles, he rarely
lectured about Grundtvig. Johannes Knudsen considered
Grundtvig' s life and writings to be so intricately a part of the
Danish cultural and religious identity that he despaired of
communicating them adequately to peoples of other backgrounds. Instead he sought to explore that tradition historically in as profound a way but more general fashion.
Johannes Knudsen clearly considered his task unfinished
and at the last he returned to his lifelong mentor and translated a number of Grundtvig' s writings into English.
Johannes Knudsen never did rest. An integral part of his lifeview and theology was contained in the question: "What
next?"

FOOTNOTES
1 Knudsen, Johannes V., Roots, Askov, MN, American Publishing Co.,
1973.

2 Knudsen, Johannes V., Called Out of Chaos, Chicago, Lutheran
School of Theology Press, 1971.

-41-

The Relevance of Our Heritage
by JOHANNES KNUDSEN
Are the traditional fellowship values of the American
Evangelical Lutheran Church of America, of Grand View
College and the Folk Schools, viable today? This is the most
important question facing us as a group, and it is expressed
in our theme through the term "relevance." We must therefore ask what relevance means. According to the dictionary
it means that something is "lifted up again" or that it "bears
upon the matter at hand." When this definition is applied to
personal or group values, it means that these values continue
to be alive and important or that they are lifted out of forgetfulness or obscurity to become vital and vibrant in the
current situation. As we think of spiritual values, relevance
is undoubtedly best expressed in practical or functional
ways. It is better to be alive than to think about being alive.
Analysis and specification become necessary only when
relevance is imperiled, as it may be through controversy,
misuse or lack of use. As an example, the marital bond
between a man and a woman needs no analysis when it is
sound and strong. The time for considering relevance comes
when the bond is weakened.
There are many examples that our heritage is functionally strong and vibrant among the descendants of Danish
immigrants in our country. These examples are evident in
the lives of thousands of citizens who go about their daily
task with purpose and integrity, participating in a life which
is "tuned to that above, alert to man's God-granted gift of
living." They are evident in the genuine and active participation in the worship of the church with its song, its confession
of faith and its sacraments. They are evident in the careers of
significant number of women and men who have entered
public life in church and society and have contributed to the
growth and fruition of community values. They are evident
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in the academic world where teachers and counselors have
guided and inspired countless younger women and men.
They have been evident in the shaping of our church where
the constitution and even the confession bear marks of a
vital heritage. One might even say that they are evident in a
negative fashion, as many individuals and church groups
resist the violation of their tradition by over-zealous
moralists and institutional disciplinarians. In a very
important sense we need not tell these people what they are
doing. They know; they feel it "in their bones," for the
heritage is vital and vibrant.
The heritage is threatened, however. It is threatened by
(1) erosion, by forgetfulness and by indifference, especially
when those who possess it fail to transfer it to their children.
It is threatened by (2) superficiality, commercialism and
speculation in quaintness. It is threatened by (3) sectarianism, i.e. by the one-sided or distorted emphasis upon single
features taken out of context and applied independently. It is
threatened by superficial interpretations that fail to penetrate
to real issues, to wit, the designation "happy Danes" and
"holy Danes," which does great injustice to both parties. It
is, finally, threatened by the failure of those, who treasure it
and who understand it, to make clear to themselves and
others what it is all about. - In the face of these threats what
can we do 7 How can we live so that our heritage continues
to "bear upon the matters at hand?" How can we "lift up
again" that which is threatened or forgotten 7
Generally speaking, the heritage with which we are concerned, is the accretion of cultural and religious values of a
century-old people with a common character and a common
history of self-preservation and self-expression. Similar
heritages are, as a matter of course, cherished by many
groups in our country. Particularly, we are concerned about
a revitalizing and strengthening of our common life in its
cultural as well as its religious components given us by the
insights and vision of a leading personality of the nineteenth
century, N.F.S. Grundtvig. In a remarkable display of
genius for understanding-in-depth, for clarification by
inspiration, and for visionary proclamation, he renewed,
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corrected and gave dynamic to the life of individuals, of his
nation and of the church. His vision and his insights were
brought to America by immigrants and they flourished
among them. It is the fruits of these that we cherish in a
special way and seek to perpetuate, not only for our own
good but for the good of the future life among us.
The task of understanding and explaining this particular
heritage is not an easy one, for the subject is both vast and
profound with an inter-weaving of many features, each of
which can be singled out only to risk distortion by a
separation from the whole. It is made difficult by the problem of transferring to late twentieth century life ideas and
terms that are more than a century old, and of doing this in
an environment that is far removed from the original. The
task is sensitive and overwhelming, because it is necessary to
impress upon those, who know nothing about it, the
strength and character of a way of living and to do this with
a sense of its vibrant, inner nature. It is even more complicated when those, who are to be informed, have a distorted
or one-sided view of what it is all about. History knows that
the ways of Grundtvig followers have had their share of
distortion and vilification in American life. For many years
they were regarded as heretics among Lutherans; they were
ostracized and even persecuted in early days. What is almost
worse, they have been caricatured and ridiculed by
synodical officials within the past year.
Although it is not easy to tell our story, and although it is
better to live it than to tell it, we must try to tell it, lest it be
forgotten. We start with a movement now almost 150 years
old. It is a revival movement, paralleled by revival movements in other Scandinavian countries attached to the names
of Hauge and Rosenius. There was an awakening of the
Christian spirit in the trail of Grundtvig, sparked by his
inspiring hymns and by his emphasis upon the fellowship of
worship, particularly of the sacraments. It is worth noting in
this connection that Grundtvig refused to sponsor a
separatist movement and that he and his followers remained
loyal to the church-at-large. He regarded the institutional
church as an establishment, supportive of the worship
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fellowship whose real life was in the congregation. The contribution of Grundtvig was more than an inspiration for
revival, however. If we satisfy ourselves with this, we have
damned him with faint praise. He was more than a
revivalist; he was a reformer. He renewed and strengthened
the church in its very essence; he renewed and revitalized the
common life of man.
Grundtvig' s reformation of the church is in continuation
of Luther's reformation, yet it moves several steps beyond
this. It is relieved of the polemics of Luther's age; it remedies
distortions, abuses and fixations that have accumulated since
that time. One of Grundtvig' s major works is entitled "Shall
the Lutheran Reformation be Continued" and the answer is a
resounding Yes. The documentation of this reformation and
the need that engendered it are far too comprehensive for
this paper, but let it be postulated that Grundtvig remedied
certain commonly held errors, namely that the life and
nature of the church is determined by institutionalism, by
doctrinalism or by biblicism. This does not mean that
Grundtvig condemned the supportive establishment of the
church. It does not mean that he opposed intellectual interpretation and specification of the faith as an aid in preaching, self-determination and communication. Nor does it
mean that he in any way down-graded or lessened the
significance of scripture. It means that he challenged the
institutional dominance that followed in the wake of the
Reformation. It means that he revolted against the tyranny
of conceptual orthodoxy. It means that he disclosed the
arrogance and self-assumed authority of biblical interpreters, on the right and on the left; those whose work he
called "exegetical papacy."
In contrast to the "isms" Grundtvig found the source and
authority of the Christian life in the Christian fellowship of
worship. It is the continuous life of the church that brings us
the living gospel of Christ. It is the church that has given us
the witness of the New Testament. It is the church, through
its proclamation of the Word and the covenant relationship
of its sacraments, that informs us about the Christian life.
The faith of the church is expressed in its response to God by
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means of a faith-confession which is the covenant of our
baptism. This faith-confession is given words by that ancient
Rule of Faith which was the worship vehicle and the sacramental covenant of the apostolic church. The Apostles'
Creed is not in its essence a doctrinal declaration. It is the
story that we tell. It is the identification of the one in whom
we believe and the means of being identified with him. The
fellowship of Christian worship is the source of Christian life
today, as it was from the beginning, and as it shall continue
to be. In a very significant way this view of the church and
the Christian life will be affirmed at the Baltimore convention of the Lutheran Church in America .
Grundtvig' s concern for the life and the nature of the
church was dominant during the first half of his long career.
In the second half he applied himself to the nature of man
and society. This came after his experience of the vigorous
life of England in the Thirties, and it was directed toward an
affirmation of the worth of man's created life. Again he
corrected accumulated errors. He reacted to the selfcontained sterility of the eighteenth century Enlightenment.
He abandoned Pietism's rejection of the value of our worldly
life. He foresook the rigidity of Orthodoxy's dogmatic
doctrines of sin and fall. He did not reject the reality of sin
and the fall. On the contrary, he acclaimed the nobility and
purpose of creation. Human life is expressed in a dedicated
and joyous participation in human endeavor and in the
inherent obligation to further human activity and development. Human life is not the enemy of the Christian life nor is
it a thing apart from the Christian life. It is, in fact, so
important that it is a prerequisite for the Christian life. Only
when a man fulfills his purpose as a created being can he
fully enter into the life with God and understand its deepest
significance. From this insight Grundtvig launched upon his
effort to create a school that could satisfy man's "deep
longings" and equip him for a creative and useful life in
human society. The result was the famous folk schools, and
the nature of these will be treated in another paper.
We must go further however, than the mention of the
Christian life in the church and the human life in society. We
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must put the two together, if we are to have the full impact
of Grundtvig' s contribution. For we must move beyond the
commonly held supposition in western culture, today and
for the past 1500 years, that there is a separation of the two.
In our western world we live in a dichotomy of the religious
and the secular. We consider them to be different realms; we
move from the one to the other, but we do not put them
together. Grundtvig saw the basic error of this, although it
must be said that this is not adequately fathomed by his
followers. He moved a significant step forward in human
understanding when he pointed out and emphasized the
organic relationship of the fellowship of worship and the
created human life in the world.
This, in very brief survey, is the story of Grundtvig' s
work and views in two vital areas. As an historical account it
has significance for our remembrance of the unfolding of life
in his own people. The significance reached across the oceans
to many parts of the world, and it has been one of the
vitalities of our group fellowship in America. Our problem is
now to tell the story so that it has meaning among us decades
after its flowering among the immigrants. Will the flowering
bear fruit even now? Can we lift it up so that it bears the
matter at hand? Here we run into a problem of words, for
stories are told in words. Can we use the same words now
that were used many years ago 7 Can we use them in another
setting, in another language? If we use them, will they
convey the same meaning which they had to those who
communicated in nineteenth century Denmark? We are all
aware that meanings change and that even the direct translation between languages, as closely related as Danish and
English, is open to misunderstanding. It is therefore useful to
consider some key words to see what obstacles we have, and
we shall select words that are used in the basic discussion of
church life and human living. What is the word that
Grundtvig used for "man" and what does it mean to him?
What are the words that he and his people used for "church,"
and what does he mean when he talks about "confession7"
Let us take a little time for analysis.
When Grundtvig speaks about "menneske" ("man,"
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"human being") he makes it very clear that he is speaking
about a creature that is different from other living creatures.
(He takes no stand on evolution, for his main writings
antedate Darwin by one or two decades.) For Grundtvig,
man, generically, and not sexually speaking, is a created
being whose chief difference from other creatures lies in his
power of speech, which again is a symbol of the mind. Man
has been given the word. Through the word he realizes himself and communicates with others. He is man, because he is
created by God, and he is fully human; he is "divine experiment" consisting of the dust of the earth and the spirit of
God. Man has a purpose in God and a participation in God,
but he is totally and inclusively a creature of this earth,
sharing the goal, the burden and the destiny of the world.
The divine purpose of life is not an emancipation from and a
denial of the world: it is the fulfillment of an earthly life in
relation to his fellow man and to his endowment, the earth.
Only as he fulfills his human purpose can he fulfill his divine
purpose; only as he fulfiils his divine purpose can he fulfill
his human purpose. The word that Grundtvig uses for man is
his Danish term, "menneske." We translate it by two English
words, "man" and "human being." Each of these has its own
significance and each has its limitation, expressed in obvious
as well as subtle connotations established through years of
ideological and practical use. Neither covers exactly what
the word "menneske" implies in Grundtvig' s thought, but
inasmuch as we have no other option, we have to use them.
It behooves us therefore to make clear what we mean when
we translate.
Strongly related to his concern for humanity is
Grundtvig' s concern for community. Man is a corporate
being; only in fellowship does he fulfill his purpose. There
are many types of fellowship in the total scope of man's
existence, but the one which it was natural for Grundtvig to
use is the community of a people, which in Danish is called
"folk," with the adjective "folkelig." To this term there is
admittedly a nationalistic slant. Grundtvig lived in an era
when the European nations were awakened to appreciation
of their country and their people. The Danish people had an
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ancient Nordic heritage, but it also had a growing concern
for its political identity, especially when this concern was
coupled with a liberal turn toward the rule of the people.
"Folk" means people, but it means more than that and it does
not mean at all what the term "people" implies in English. It
also means "folk" in the English use of the word, implying
that there is talk about a down-to-earth community of everyone, from the poorest and the least educated to the most
privileged and sophisticated. In modern American vocabulary, however, the word "folk" implies an unsophisticated,
simplicistic, rustic and even primitive way of life, and this
understanding lies far from the one Grundtvig had. We must
therefore use both terms, "people" and "folk" with caution,
but in this case we do have another term, at least as an
adjective, that may help us out. It is the word "indigenous."
The key to our understanding here comes from a wide
scope, including the time-worn western situation but
particularly evident in the developing countries of the world.
The demand to express religious and cultural values in terms
of native life, and not in terms of the culture of other worlds,
is being raised in Latin America, Africa, Asia, Indonesia,
etc., even as it is being raised among Blacks, Indians,
Chicanos, Hispanic and Oriental groups in our own land.
Many examples can be given, but let us mention two great
names that symbolize and lead the struggle in Latin America,
Dom Helder Camara and Paulo Freire in Brazil. A multitude
of cries comes from African and Oriental peoples that the
church, for instance, become part of and related to the community life of peoples and tribes. The word that covers all
this, and which is held high as a sister concept to freedom, is
"indigenous." Culture and church life must be indigenous to
the life of the community. This, therefore, is a word that
expresses in our day and in our situation what Grundtvig
meant by "folkelig." This is the term that I suggest we utilize
in order to convey his basic ideas.
In regard to the concepts of church life, we are up against
a rigid simplicity in the English language. The word "church"
has to cover a multitude of meanings. This is due in part to
the fact that the word "congregation" has come to indicate a
-49-

local phenomenon. A congregation, in our American way of
talking, is a local community. But the local community is
also a church. "Church" means congregation; it means
building; it means denomination; it means a universal, hierarchical body; it means the universal and historic fellowship
of believing Christians. Which interpretation do we indicate
when we use the word? The result of the proliferation is not
only that we are confused; we fuse meanings. We tend to
identify the entities for which we use the same word. We say
church, when we mean the worshiping community, and we
convey the meaning that we are talking about the institutional church or establishment. We say church, when we
mean the establishment, and we convey the meaning that we
are talking about the worshiping community.
Grundtvig had some of the same problem. The word
"church," or "kirke," can mean several things in Danish. It
can mean a building and its local occupancy; it can mean
denomination and hierarchy; it can mean the universal,
historic church. But the word for "congregation," which in
Danish is "menighed" and which is cognate to the German
word "Gemeinde," is not as confined as in English, where
historic Congregationalism turns it toward the local community. In Danish the term still has a primary meaning related
to the worshiping community, locally and universally. This
has enabled Grundtvig to convey his ideas with less confusion. He distinguished between the worshiping community
and its supportive structure, which he called "establishment," using the English word which he had learned in
England. "Menighed" is the worshiping community, locally
and universally. When he says "den kristne menighed," he
understands what the Nicene Creed calls "one holy, catholic
(universal) and apostolic church."
Finally, something must be said about the word and term
"confession." In the English derivation the word means
"acknowledgment" or "admission." For many people its
primary meaning is thus an admission of guilt or sin. For
many others it is also an acknowledgment in terms of a
statement. The church's confessions are thus regarded as
doctrinal statements. Against these two interpretations there
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can be no argument; they are legitimate. The problem is that
they do not convey all what the Danish language and
Grundtvig mean when they speak about the Christian
confession of faith, which is basic to the understanding of the
church. The word for "confess," which in Danish is
"bekende," can mean an admission of guilt or sin. It can also
mean a doctrinal statement. But it is immediately obvious to
all Danes that it means something importantly other and that
this is the way in which Grundtvig and the Danish church
use it. We can understand this better when we recognize that
the Latin word "confiteor," from which the word "confess"
derives, not only means admission (of guilt) or acknowledgment; it also means that one "reveals himself" or
"identifies himself." The confession of faith, which for
Grundtvig was the participatory and foundational symbol of
the church, is a means of revealing ourselves to God or
identifying ourselves with God, even as he has identified
with us. The confession of faith is a dynamic act of particpation, not just an acknowledgment of opinions.
Having faced some of the semantic problems, we can
make an effort to use the terms. But how? Shall we put them
into a concise, doctrinal statement, or shall we continue to
tell the story?. The concise statement has its advantages, but
it also contains a danger. John W. Aldridge puts this well:
"The reduction of a complex perception of life to a theory or
doctrine purporting to explain life leads inevitably to an
impoverishment of both the perception and the doctrine,
whether it is religious, social or political." (Saturday Review
World, March 9, 1974.) On the other hand, if we are not
concise will we not lose comprehension in scope as well as in
depth? The problem is a vexing one. In the long run storytelling is the best means of propagation, but there are
moments when we must concentrate on essentials. The
Committee on Theological Affirmation of the LCA has been
up against this problem even this year. Rather than issuing a
doctrinal statement, yet feeling the need of concentrated
expression, it has chosen a liturgical affirmation. We cannot
create liturgy in relation to our heritage, but we can follow
their example and affirm a positive approach to our subject.
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Such an affirmation will take important things for granted
that are already affirmed in the church to which we belong.
It is based on our confession of faith. It assumes that man is a
mortal creature, fallen in sin and in the need of rescue. What
we emphasize now is the specific remembrance; what we
need for ourselves, and the contribution we wish to bring to
our common culture and our common church life. Thus, I do
not suggest a doctrinal statement; I present a personal
affirmation for consideration by others.
We affirm the dignity and purpose of human existence.
Human life, created by God, is responsibly expressed in
cultural and societal contexts.
We affirm the church as a covenanted fellowship of faith,
created by God's Holy Spirit and living in history. Through
this fellowship we receive God's redemptive Word, and in
the cc-mmunity of worship we respond by participating in
the sacraments and by confessing our faith. The fellowship
of faith is indigenously related to the cultural communities in
which it takes root.
The important thing about an affirmation is that it is
positive; it turns toward something. As you turn toward
something, however, you turn away from something else.
This double motion is expressed in the traditional emphasis
on the use of the renunciation in connection with the confession of the faith. (In this connection we call attention to
the fact that there is a real difference between renunciation
and denunciation.) There are certain views and practices,
even in Lutheran churches, that differ from this affirmation,
and I believe that we must mention them. (1) As a consequence of our affirmation we must hold that the supportive
establishment, which we call church, is not and cannot be
identical with the fellowship of the faith. It is extremely
important as a framework, but it is not the fellowship itself.
(2) We must also hold that the necessary and highly useful
practice of specifying and explaining the faith and life of the
church in doctrines is not and cannot be a source of Christian
life. We do not make Christians by preaching concepts. (3)
Finally, while we affirm that the New Testament is the
inspired record of God's revelation and that it is therefore the
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supreme source of information about God and the supreme
guide to Christian living, it is not the source of Christian life.
That source is found in the witness and the proclamation of
the confessing church. It is the church that has given us the
New Testament as a proclamation of the gospel.
As we turn from the life and character of the church to
the common life of humanity, (4) we must first of all
denounce (and here I use the word advisedly) the gnostic
view that human life is not created by God and that, therefore, it is evil. (5) We must also reject the view that the
human life we receive at birth is abandoned when we receive
the newness of life in Christ. We renounce our evil ways; we
do not renounce our humanity. We must go further,
however, and say that life is one; there is no basic difference
between human living and Christian living. There are different qualities of living, differences between noble living and
wicked living. The Christian faith is an inspiration and
resource for the good life, but there is no "Christian style of
living." There is no Christian superiority. Christians are to
live a life "worthy of the gospel" (Phil. 1:27), but we spell
this out in terms of our human tasks and human responsibilities. Human living is not a handicap for the Christian life;
if anything it is an asset. We must even say that human living
is necessary for the Christian life. Only he who lives an
integrated human life can live an integrated Christian life.
The gift of life at birth as well as the gift of new life in
baptism place upon us a responsibility for an integrated and
productive participation in the common life of our people
and of mankind.
The consequences of our renunciation and affirmation
are immense. They challenge much of America's religious
life, even within the Lutheran church. They challenge us as
individuals and as a group. If we share the affirmation, each
of us must think hard and act positively. We are not to act
by promulgating doctrine but by participation in our
common life. If we do this, there is a possibility - to return
to our definition, that we may make our heritage "bear upon
the matter at hand" or even that we may "lift it up again."
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Christian Hansen, "The Fairy Tale Man"
by JOHANNES KNUDSEN
Translated by Gudrun Nielsen

INTRODUCTION
My grandfather, Christian Hansen, came to Tyler, Minnesota, 100 years ago (1888) to make his home and to assist
Pastor H. J. Pedersen in the building and founding of a folk
high school. Pedersen had just been selected to be the first
pastor of the newly formed congregation and the area was
beginning to develop from virgin prairie to an agricultural
community. Christian Hansen was a member of the first
faculty of the folk school and throughout his long life he
contributed much to establishing a Danish-American
cultural enclave which became known as Danebod.
He had a great gift for story telling, but it was his nature
not to seek the limelight. - He was never president of the
congregation. Instead he was more likely to be the treasurer
or secretary of community organizations. As treasurer of
B¢rneskolen he kept the school alive at a time when the use
of the Danish language was disappearing among the grandchildren of the immigrants. When he died the school died
with him.
The following article by Johannes Knudsen tells his story
as well as it is known by any of his descendants. He died in
the springtime of 1939, three and one half years after the
publication of the article. He lies buried in the Danebod
cemetery in a grave adjacent to that of his mentor, H. J.
Pedersen. On his gravestone there is but a single word,
IEVENTYRMANDEN, the inscription being paid for by contributors who wanted him thus remembered.
Ove U. Johansen
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Fifty years ago a half-breed "Molbo" came to America
from Denmark, with a bag full of fairy tales. He came because his desire was to become a farmer - and a farmer he
became for many years in the Tyler, Minnesota, community.
But it was the bag full of fairy tales that especially made him
known and loved far beyond the boundary of Tyler. That
bag full never gave out and to this day it entrances both
children and adults.
The small eyes of the fairy tale man still twinkle with
expectation as his finger is raised to warn the listener to pay
attention to the story that's now beginning: "Listen, once
there was a king who had three sons." The listeners smile
understandingly to one another, and settle down in their
chairs. The children follow intensely the movement of the
finger and the facial expressions of his alive, but serious face.
Even the most skeptical adults are enamored and soon the
fantasy net of the fairy tale entwines the group. Little by
little it emerges from the bag and is distributed .in the room.
It is revealed through the sometimes lowered and mysterious
voice and the many wrinkles in his forehead and corners of
his eyes, it sparkles from the revealing motions of his hands
and fingers.
The fairy tale bag has never been empty, for t"\70 generations it has amused and enriched thousands of children and
adults. It has never brought its owner any financial gain, but
it has brought happiness to many, so it has been a happiness
bag that has made its owner known far and wide. And now
that it will soon be fifty years since that treasure came to
America, we will pay tribute to it and its owner.
Christian Hansen, the fairy tale man, has lived in Tyler
as long as Danebod Folk School has existed, and that was 47
years this fall. On September 28 he was 84 years old, but this
summer he still trotted over to the Folk School to listen to a
lecture or tell a new group of students his old fairy tales. He
is still well and active - even though last winter he was
seriously ill. But sick? No, to that he will not give his consent
- "Sick!" he says, "No, I certainly wasn't sick - yes, I was
in bed for a time after a herina operation, but I certainly
wasn't sick. I did have a little fluid in my lungs and some
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infection in a blood vein, but sick, no - yes, there was one
night I didn't feel good, but aside from that I wasn't sick."
It is difficult to make Christian Hansen talk about himself. "Why should that be in the newspapers, there is nothing
interesting to that. I have told some fairy tales but otherwise
I am very unimportant; it is not necessary to put my autobiography in the papers like the ministers do before
ordination, no, let us not do that." But little by little, we got
started and we make the agreement that Christian Hansen
himself shall decide if what we have written shall be printed,
and then he starts telling his life story.
"Yes, I am a half-breed Molbo. My father was a full
blooded Molbo and I am sorry I am not; he was born in
'JEbletoft' and that is the capitol of Mols, and that exempted
him from being a soldier. I have never known my father's
parents, but I know my mother's. My mother was not a
Molbo, she was, as far as I know, confirmed by Pauline
Worms' father. My home was 1 1/2 miles south of Kolind
Sound. My father was a farmer; he really was a 'husmand' (a
very small farmer). He had enough land to have two horses
and six or seven cows.
"From the highest point on our farm we could see Hjelms
Light House to the south and when we looked east we could
see the ships sailing in Kattegat.
"At that time Vilhelm Beck was minister in 0rum and
Ginnerup, and we often walked over to hear his sermons.
"In the summer we paid to be sailed across the sound or
bay, but in the winter we could walk across on the ice.
"Did we tell fairy tales in my home? Yes, we certainly
did, in the evening when we were busy making something
with our hands, we told fairy tales and old myths, pirate and
ghost stories. I attended the public school and later teachers'
college.
I wanted to be a farmer, but had no money. So then I
attended Lyngby Teachers College for three years. (It has
since been discontinued.) At that time it was one-half mile
south of Kolind Sound. Then I became a teacher, I was a
teacher ten to fifteen years, in several different places, but I
was on the wrong shelf. I really wanted to be a farmer.
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"Have I been a soldier? Yes, that you can be sure of, even
though for awhile it was a little uncertain because of both my
height and weight, but then they said, 'He has a pair of good
legs,' and then I was drafted into the infantry. I was in the
camp at Hald (close to Aarhus), there I have marched
around like crazy while we sang our camp song.
"Crown Prince Frederik, who later became King Frederik
the VIII, was a general or something similar, and was much
admired by the soldiers. One morning all ten battalions,
8,000 men, were ordered to line up in two long lines out in
the field, maybe they wanted to see how long the line would
be. Then the command was 'deling front, bag om opmarch
til h0jre,' first battalion was at the front of the long line, 20th
battalion, to which I belonged, was at the far end where the
Crown Prince and his staff were lined up on their horses. As
I was at the end of the line, I was the last to swing around
and had the farthest to go, now I really had to do my best.
When a whole line has to swing around the man at the head
of the line, the ones on the end, the small men have to take
the longest steps to keep the line straight. On the field there
was no heather but some short, wilted dry grass. My shoes
were smooth and slippery, and all of a sudden they slipped
out from under me, my gun flew away from me and I fell on
my back on top of my square knapsack, right in front of the
Crown Prince. I couldn't turn over on my side to get up, but
did my best by kicking and scratching in the grass, first on
one side and then the other. The Crown Prince smiled a sly
smile, and so did the other officers, finally I got up, but was I
ever embarrassed.
"Later in the day we had target shooting. I was No. 13,
and was given permission to select a prize when it came to
my turn. There were 10 watches, 10 telescopes and 10 pipes
with the 'tapre-landsoldat' made of amber. My choice was a
pipe and the Crown Prince gave it to me. I saw he was
smiling and I thought, I wonder if he remembers it was me
that was lying there sprawling and kicking in the grass, but
luckily he said nothing.
"In 1886 I went to America. Pastor H. J. Petersen in
Ashland, Michigan, had advised me to go to Muskegon,
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Michigan, and work in the saw mills. My intention was to
make some money so I could buy some land in the Danish
colony at Lake Benton, Minnesota. Petersen suggested that I
work for some American for the winter and attend the public
school so I could learn the English language. I milked cows
for my room and board and went to school with the children
that winter. I advanced to fourth grade, and never got any
further. On Sunday after church I stopped in at Pastor
Petersens and he said, 'I will give you your dinner every
Sunday if you will tell fairy tales for my children and the
students at the Folk School.' I agreed to do that all winter
and that was how I started telling fairy tales in America.
"In the spring I went to Muskegon again and when fall
came I had made enough to start thinking about buying
land. I wanted to be a farmer, that was what I had been used
to since I was a child. I wanted to go to the Danish colony at
Lake Benton, Minnesota. So I went by steamship to
Chicago, and then joined a tour that was going to Balaton,
Minnesota, four miles east of Tyler, to look at land. We
looked at land for two days and then the group on the tour
left again by train. I did not buy land because I wanted to go
to Lake Benton, so I stayed on in Balaton.
"It was the fall of 1887 and I looked for work in Balaton
for the winter. An old woman close to Balaton needed a man
for the winter, she would pay $5.00 a month for the four
winter months, that was all right, but I did not like to be the
only man there with all the responsibility. I heard there was
a Swedish farmer out by Current Lake, seven miles south,
that needed a man, so I walked out there on Sunday through
the snow that was deep enough to cover the tall grass. I
found the Swede, but he did not need a man, but he pointed
and said, 'Over there is a farmer that needs a man.' I walked
over there, it was two miles, but he was not in need of a man
either, 'but over there,' he said and pointed, 'I think he needs
one.' So I went over there. And there was a Yankee, and he
hired me for $25.00 for the winter. There were two things
about that place I didn't like. They only ate twice a day, and
I was used to three meals a day. The lady did say I could ask
for more if I was hungry, but I was used to eating when other
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people ate, and they told me I couldn't smoke tobacco in the
house, and it was too cold outside, so I smoked a pipe of
tobacco in my room that night. The next day when I came up
in my room there was a big sign: NO SMOKING
ALLOWED IN THIS ROOM. Then I decided to leave.
"I walked to Balaton, and took the train to Lake Benton.
I walked to a store up on a hill and asked the storekeeper if
there were any Danish farmers in the vicinity. 'No,' he said,
'There are no Danish farmers close by, but out by Diamond
Lake and around Tyler you can find some.' There was
nothing I could do, so I took the train back to Balaton and
went out to the old lady. She hired me for $20.00 for the
winter. I was treated well there. There was only one thing
that was bad and very strenuous. I had to drive out on the
prairie and get the hay because there was only room for one
load in the barn. The stack was always drifted over with
snow. Then there was the big blizzard on the 12th of
January. In the morning the weather was very nice and I
took the cattle down to the lake to drink. All of a sudden
they came running home and wanted to get in the barn all at
the same time. I didn't know what was wrong, but then
when I looked out it was like looking into a sack of flour.
When I got the cattle in the barn, I went up to the house and
into the kitchen and asked, 'Is that a blizzard?' Yes, it was a
blizzard and it lasted three days.
"The next summer the lady wanted me to rent the farm,
but I took a job with the neighbor. I wanted to make another
summer's wages so I could buy the land, but already the first
month I was there I saw in the paper that Rev. Petersen was
to be installed at Danebod Church in Tyler on a certain
Sunday. I took the train to Tyler and walked up Main Street.
It was terribly muddy except when I crawled upon the platforms in front of the stores. Rev. Petersen's house was one
block east of Main Street (just east of where the Chevy
Garage is now located) and there was a large window to the
west. When I came closer I saw many faces in the window.
It was Mrs. Petersen and all the children, then I heard them
yelling at the top of their voices. 'There is the Fairy Tale
Man, there is the Fairy Tale Mani' They did not know I was
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there, and then I had to come in and tell a fairy tale.
"In May, Rev. Petersen bought 160 acres of land south of
Tyler, where Danebod is now located, for $1,000 . First he
built a barn to live in, but it was not true when the Danish
paper, 'Kors og stjerner' (Cross and Stars) said he lived with
the cattle. On the ground floor there was a kitchen and a
bedroom. On the second floor was sleeping space for his
hired man, Soren Olsen, and the boys and a guest room. To
get to the second floor you had to go outdoors and climb up
a ladder to a low door and into the loft. It was so cozy up
there because the stove pipe from the kitchen stove below
went through the loft and up through the roof. When we
woke up in the morning, we could smell the pancakes.
"The 4th of July I took the train to Tyler for the celebration . I bought half of Petersen's land (80 acres) for
$1,000. Then he had $500 to build a folk school. He said to
me, 'Now you can earn your room and board at the school
by teaching the newly arrived Danes English.' I had reached
the 4th grade in Michigan. Then I told fairy tales and had a
class in gymnastics .We did not have any hall that winter so
we only had two exercises - one was outdoors - at recess
the young men went out and hammered on the granite rock
that had been hauled in with mine and other farmers' oxen,
to be used to build the Stone Hall. The other exercise was
indoors and was called, 'Slag for f~drelandet' (Strike for
your homeland). I did not need to give any instructions in
either class. The following year we had gymnastics in the
Stone Hall. The following summer I broke the prairie with
my plow and oxen. I started at four in the morning, because
the oxen could not stand to work in the midst of the day
when it was too warm. At 9 a.m., I went home for breakfast.
I continued to live at the Folk School and only needed money
for tobacco and that I could charge for half a year at
Hendriksen' s store.
"The spring of 1889 we had a strange experience. When I
got up one morning in May, the ground was covered with
snow. I hitched my oxen to the sleigh and invited all the girls
at the school for a sleigh ride. We were driving south of
Danebod, west of Swan Lake, I did not have any reins on the
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oxen, but when I wanted them to turn to one side I said,
'Gee' and when I wanted them to run to the other side I said,
'Haw.'
"In 1891 I married Anders Utof's daughter, Frederikke. I
didn't have any money to pay the minister, so I hauled a load
of hay into his barn. He said, 'That is the biggest fee I have
ever received.'
"My father-in-law gave me a cow, but it died, and I had
no money to buy another cow. I heard there was a Norwegian close to town that had cows for sale. One day I met
him in town, I said, 'I hear you have some cows for sale, can
I buy one?' He said, 'Yes, you can.' I said, 'But I have no
money.' He said, 'That is worse, where do you trade?' I said,
'At Hendriksen's store.' He said, 'I will talk to him.' He went
in the store and soon came out again and he said, 'It will be
all right.' He found out I had paid for my tobacco. We went
out to his farm. He said, 'You can take any cow you want
and pay next fall.' I picked a cow and he invited me in for
coffee. Then I found out I had bought his young daughter's
cow. She cried, but then I gave her a quarter, and then there
were no more tears."
Christian Hansen built his house right across the street
west of the Danebod Church. His farm was between the
church and the cemetery, and there close to the church and
the Folk School he lived his life, and there his chidren grew
up, Sigrid, Svend, Karen, Gudrun, and Folmer.
His wife died in 1910 and in 1911 he built a new house a
little further south, where he already had built a big barn and
silo.
In 1916 he sold his farm and built a house close to the
church right beside his first home. He took a keen interest in
all that went on at Danebod. He had been treasurer of the
little parochial school since 1909. They owe him a big thank
you for all his work. For many years he was town clerk of
Hope Township. It is interesting to hear him tell fairy tales,
but it is just as interesting to hear him tell about pioneer days
when they started building on the barren prairie.
He will most likely be remembered longest for his fairy
tales. He had a wonderful ability of making a fairy tale come
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alive, both with lively mimicry and facial expressions, and
with his amusing actions but also because of the seriousness
with which he tells even the most funny or unbelievable
things.
Christian Hansen is completely absorbed in his fairy tales
and that is why his listeners also are completely absorbed.
He is very willing to tell his stories and he has a wonderful
treasure of fairy tales. Some of them he brought with him
from his home and some he has gotten from books. He tells
them for what they are, and never tries to explain them or
point out the moral in them. He leaves that to others.
Christian Hansen has a wonderful ability to take people
with him into a rich world of fantasy. It is not real, but it is
experienced as real as he retells it, and in this way he reaches
what all good poets are aiming at and striving toward, to
give relevant values through thoughts that are soaring
toward heaven. His life has been rich in joy and happiness.
Happy is the man who has been able to make others happy.
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J. Christian Bay and His Account
of Hans Christian Andersen's
Visit to Chicago
by ROLF ERICKSON
The legendary Jens Christian Bay, librarian of the John
Crerar Library of Chicago, and Danish-American writer,
never met Hans Christian Andersen, of course, since he had
been but three years old when Andersen died in 1875. And,
Hans Christian Andersen never visited America though he
had been offered countless invitations.
Bay's primary purpose in creating a story about an
imaginary trip by Hans Christian Andersen to Chicago was
to focus on the 150th anniversary of Hans Christian Andersen's birth, April 2, 1955. Commemorations were held in
Andersen's memory in 60 countries throughout the world,
Denmark, naturally, held many celebrations. Great Britain's
National Book League held a book exhibit in London, and
Paris had an international exhibit of children's illustrations
of the Andersen tales. The Mayor of Jerusalem suggested
that a street be named for the writer. 1 The New York Public
Library held special story hours and the Danish Ambassador,
Henrik L. Kauffmann, announced plans for a statue of Hans
Christian Andersen to be placed in New York's Central
Park2 while in Chicago, Dania gave both a luncheon and an
evening party on H. C. Andersen's day. 3
In addition to contributing to the celebration of Andersen's 150th, Bay sought to portray the Danish colony of
Chicago and, in doing so, provided us with a snapshot of the
colony as it was in April 1955. In addition he sought to pay
homage to Ellen Andersen Mose, a young woman whom he
admired and had known from her childhood. Ellen Kirstine
Andersen, her sister Agnes Ingrid and brother Holger
Christian, were the children of his good friends Axel and
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Olga Andersen. Both Axel and Olga were born in Denmark
and emigrated as young adults. 4 Axel, a carpenter by trade
and a builder by occupation, was very active in Dania and
popular with young and old alike. 5 Olga was known as a
"kitchen poet," writing about the concerns of everyday life
and her poetry has been published in a charming little
volume, Mit K0kkenvindnu, (My kitchen window). 6 Ellen,
in 1955, was married to Donald Mose and the mother of two
children. Donald was the son of Einar Mose, a librarian who
worked for Bay at the John Crerar Library. Ellen was then,
as she is now, a very attractive and intelligent person with a
vivacious personality and appealing sense of humor. Ellen,
her husband Donald, her siblings Agnes and Holger, and her
sister Agnes' husband Walter were "the second generation"
which Bay and his friends were hoping would continue to
nourish Danish culture in the U.S.
J. Christian Bay was born October 12, 1871 in
Rudk0bing, a small town on the island of Langeland, Denmark, the son of a sea captain and ship owner. He graduated
in botany from the University of Copenhagen in 1892. He
came to the U.S. the same year to work at the Missouri
Botanical Garden in St. Louis. There he met Elisabeth
Detjen, a native of Altkloster, Hanover, Germany, whom he
married in 1893. From 1894 to 1897 he worked as a bacteriologist for the Iowa State Board of Health in Des Moines
and as a teacher in a private school. In 1900 he was invited to
the Library of Congress by a Norwegian-American librarian,
James Christian Meinich Hanson, who needed someone to
work on catalog classification schedules for geography,
anthropology and education and to write the first cataloging
work on medicine. Then in 1905 he was appointed to a
position of classifier at the John Crerar Library in Chicago.
At John Crerar he was also medical reference librarian, and
acting librarian until he was named librarian in 1928.7 He
retained that position until he retired whereupon he was
named Librarian Emeritus. J. Christian and Elisabeth had
five children: Helmut, Axel, Elisabeth, Alfred, and Doris
(Mrs. Theodore Krohne). Elisabeth continues to live in the
family home in Elmhurst. 8
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In Chicago, Bay entered wholeheartedly into the
intellectual life of the city and the Danish American colony.
He became active in the Dania Society of Chicago. And,
although he maintained a full-time job as director of the John
Crerar Library, he wrote and published many books and
articles. The Library of Congress' National Union Catalog
lists 150 books by Bay, and I doubt that anyone has
attempted to count the articles and essays which must
number in the several hundreds.
J. Christian Bay lived to celebrate his 90th birthday and
died at his home at 210 Elm Avenue in Elmhurst, April 12,
1962.
It is clear that J. Christian Bay studied the life of Andersen carefully for he recreated the man whom Andersen's
contemporaries knew. Andersen was a man totally preoccupied with himself - emotional, anxious, morose, and
vain, yet very kind to others. Andersen enjoyed being
lionized and it is clear that Bay understood that side of
Andersen's character along with many other facets of his
personality, such as his preoccupation with his health and
the remembering of long past hurts and grievances. He
enjoyed knowing that people read his stories; he delighted in
having his photographs taken. 9 In short, Bay has been
faithful to the biographical material. In addition, Bay was
well acquainted with Andersen's publications as evidenced
by his ease in mentioning titles from the Andersen canon.
Hans Christian Andersen was born in Odense April 2,
1805 and died in Copenhagen August 4, 1875, seventy years
old. As one of Denmark's foremost writers, Andersen's life
has been scrutinized again and again. His several autobiographies, voluminious diaries, and hundreds and
hundreds of letters have been published. Many who were
associated with Andersen wrote about him after his death.
His stories have been analyzed over and over for possible
hidden meanings. 10
Bay published this charming and whimsical piece in Den
Danske Pioneer, Thursday, March 31, 1955. It was reprinted
in a collection of sketches published in Copenhagen in 1955
under the title, Mod og Mands Hjerte (Courage and man's
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heart). 11 Just how Bay thought of the topic probably will
never be known, but my own theory is that he was inspired
to write this because of the visits to the U.S. (and Chicago) of
Crown Prince Frederik and Crown Princess Ingrid of Denmark in 1939 and Emperor Haile Selassie of Ethiopia in 1954.
In addition, Bay certainly knew that Andersen had been
invited to the U.S. many times. Andersen had been flattered
by the invitations and pleased that he was much known and
admired in America, but he feared the long sea voyage.
"There is that endless ocean between us," he wrote, "that
long fortnight of raging sea, and I am quite sure that for
many days of that fortnight I should only get sea-sickness for
my money." The last invitation Andersen received (on his
70th birthday) was to attend the centenary of the American
Declaration of Independence to be held in Philadelphia in
1876, and he was told that if he came he would have a
reception greater than that ever accorded to a monarch, but,
of course, when the festivities opened Andersen was dead. 12
Bay convinces us that Andersen would have accepted his
invitation to come to America in 1955. Of course, sea travel
had much improved since 1875, and Andersen would no
doubt have been able to travel in great comfort on an elegant
passenger ship such as the Queen Mary which was the means
of travel for Crown Prince Frederik and Crown Princess
Ingrid in 1939.
Bay has Andersen narrate his story and, remarkably, in
the style Andersen used in his autobiographies.
I first learned of this piece shortly after I met Ellen
Andersen and Agnes and Walter Andersen. In a conversation about the Danish colony of Chicago I happened to ask if
they had known J. Christian Bay. "Oh, we all knew him. He
was a friend of Father's and Mother's," Ellen exclaimed,
"And, he even wrote me into one of his stories."
It wasn't long before I had a copy of that "story" in hand,
and here it is.
IF HANS CHRISTIAN ANDERSEN CAME TO CHICAGO
By J. Christian Bay
[Translated by Walter Andersen and Ellen Andersen
Edited by Rolf Erickson]
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After the outstanding reception in Washington, D. C. and
a visit to the President 13 in the White House with our
excellent Ambassador, Mr. Kauffmann, 14 I visited the
Library of Congress where a collection of my books was on
display. Jean Hersholt, renowned actor, 15 had contributed
this exhibit to the United States. 16 Another elegant reception
was held in my honor where I had to shake hands with so
many hundreds of friendly people that my arm almost went
lame. It was good that the Ambassador was by my side.
With his diplomatic expertise we eventually made our exit to
the car awaiting us. By this time I was completely overcome
with fatigue.
We drove directly to the railroad station to the train
headed for Chicago. 17 Everything goes like lightning in
America. Before I knew it I was quickly settled in a well
appointed parlor car. My dear Washington friends were on
hand to bid me a fond farewell. The train departed and
suddenly I was alone with my thoughts. My destiny, my
strange experiences, were in my thoughts as they had been in
my youth.
Service in the car was excellent. I was served a luncheon
reminding me of the Hotel Phoenix. 18 The hospitable negro
porters were able to understand my poor English and understood my need for rest. The inviting Pullman sleeper was
prepared and my personal effects neatly arranged on my
night table. The last words I heard from my black friend,
who was smiling from ear to ear, were, "The present King of
Denmark once slept here." 19 He withdrew with a bow and
said, "Good night, your Exellencyl"
I had become known as "Excellency" in America. This
excited me so much that I felt befuddled when he asked me if
there was anything else I wished for. He repeated the
question - I shook my head and answered, "No my friend!"
His dark face broke into a beaming smile.
All day I had been feeling twinges of pain in my left foot,
which I injured many years ago in a fall on a stair in
France, 20 but the smooth speed of the tran soon lulled me to
sleep. 21 Fortunately my physical difficulties are often forgotten when my spirit is light and happy. When I awakened
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in the morning, my black friend bade me good morning and
handed me a menu, which I could only read part of. The
word, "toast," puzzled me. Perhaps it meant a morning
drink. I pointed to the items that were my usual modest
morning meal. I arose, had my coffee and white bread in the
drawing room and watched the world glide by in changing
colors. The waiter informed me that we were now in Michigan. 22 I recalled reading about the wild Huron Indians who
inhabited that land by a mighty lake 23 before the country
had become civilized. The lake's deep blue surface shining in
the morning light soon become visible. Friendly little towns
and villas flew past us. I was reminded of Vesterhavet 24
when I saw the shore with its white sand dunes.
We stopped at a little town in the middle of a green
oasis, 25 and someone knocked at my compartment door.
The porter put in his head and announced that a "Danish
gentlemen'' had come to bid me welcome. An outgoing,
pleasant man stepped in. "My name is Fred Hansen. 26 Welcome to Chicago!" I understood tha·t he was a representative
for the nation, a sort of Congressman, which seemed natural
to him. He explained that Chicago was still about fifty miles
away, but he came as an advance agent to explain that a
magnificent welcome was planned and the whole city was
out with the Danes in the lead.
The train rounded the southern part of Lake Michigan.
We collected my baggage while my worthy guest representing the Danes emphasized the importance of my visit.
Schools were closed, and thousands of people had been
lining the streets since early morning. A festive parade was
planned, taking me through the main streets which would be
flying the Danish flag together with the stars and stripes. It
was not without concern that I listened to Mr. Hansen's
description of impressive preparations. I discovered that he
had not exaggerated. When we finally reached our destination the railroad station was bedecked with flags and the
streets tightly packed with people, shoulder to shoulder. Out
of the crowd suddenly appeared the Mayor of Chicago. 27 In
his speech he referred to a visit that the famous Emperor of
Abyssinia had made to the city, but he saw in me more than
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an Emperor. 28 He said I was a friend to children the world
over and to their parents to whom I had given hope and
pleasure. I was greeted by him as an esteemed friend and
guest. This was an overwhelming moment and I wept with
joy. Danish greetings amplified the Mayor's beautiful welcome. I pressed the hands of many, expressed my heartfelt
thanks and waved to many that cheered around me.
I hardly realized that I was being driven in a decorated
automobile, and accompanied by an escort we drove slowly
out on a wide street where sidewalks were packed with
adults as well as children. My friend Hansen sat at my one
side and on the other side was a Mr. George Ugilt, 29 who
held a high position among the thousands of Danes, in this
mighty city; he touched my arm in a warm manner when my
emotions got the better of me. We drove through a large
park, 30 many times bigger than Kongens Have. 31 There too,
people in great numbers were in attendance, and then we
stopped in front of a monument. It was myself as I really
look, sitting with a young swan at my feet. 32
"Now our Danish songbirds will sing," said Mr. Ugilt. A
circle of men in white caps was formed around the
monument. 33 Under the direction of a tall, handsome man, 34
they sang "In Denmark I was born ... " 35 My heart melted,
memories of disappointments disappeared as did my fears
and past sorrows. I felt humble, thankful, elated and
comforted. My poor work with my pen was being appreciated; even here in the wild Redskin's distant fairy tale land
I was recognized and understood. On my entire trip, however, I did not see any Redskins. For the most part the
population resembles Europe except that here one sees
numerous smiling Negroes, mostly in positions of service.
I was taken to a fine, large hotel, at least 34 stories
high. 36 In addition a penthouse had been built on the roof
with many beautifully furnished rooms. Here I was to live. A
private elevator was one of the luxuries in my suite, which
was reserved for wealthy and prominent guests. The lavish
surroundings and the staff of servants bewildered me. I was
horrified thinking of spending several nights at this unaccustomed height. What if there were an earthquake or a fire! My
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modest Danish baggage had been placed in the lovely bedroom. The suitcases were Christmas presents from my dear
Collin 37 and my good friend Mrs. Scavenius from
Basna<Es. 38 They didn't look very fashionable in these surroundings.
After having been interviewed and photographed by
many, I enjoyed a couple of hours of rest. The ordeal of
facing newspapermen which was like purgatory for me, was
made tolerable by the support of my countrymen. This
experience also rather pleased me as I recalled the many
times I had been annoyed and insulted by my own Danish
journalists. One of my new friends, Mr. Aksel Nielsen, 39
was undaunted in translating my stammering answers to
hundreds of questions. 40 This Nielsen was a bright and
clever businessman and most considerate. He was tactful and
positive but terse with a young newspaperman who asked
why I never married, 41 especially since I was assumed to
have acquired wealth as an author. 42
Later that day we visited the Danish Old People's
Home43 and the Danish Childrens Home. 44 The children
sang beautifully and the old people gathered round me,
many with tears in their eyes. I had to read "Ole Luk0ie45
and "The Emperor's New Clothes46 to them. Afternoon
coffee with Danish layer cake47 was enjoyed in small groups.
Otto in Hovedvagtsgade48 could not have baked it better.
Next on the program was a visit to the Danish Trinity
Church, 49 where the minister, Rev. Erik M0ller, 50 received
us very courteously. After having seen the church I rested for
a while in the parsonage 51 and dozed in a cozy room while
my escort made himself comfortable in the study. During my
nap I dreamed that I was with my old friend Thorvaldsen52
in his studio in Rome and marveled at his sculptured bust of
our friend Baroness Stampe 53 from Nys0.
Next on the agenda was a banquet to be held in Dania
Society's hall. 54 A canopy and a carpet extending over the
sidewalk were at the entrance to this beautiful building. As
we arrived, we were welcomed by excellent Danish singers
leading the huge crowd of formally attired guests in "There is
a Lovely Land." 55 The Honorable Consul General, Poul
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Scheel, 56 who already had done me the honor of greeting me
at the station, stepped forth and in beautiful words expressed
his countrymen's delight in seeing me in their midst. I had the
honor of having his lovely and lively wife as my table
partner. 57 During the banquet an orchestra 58 played Danish
melodies.
The speeches were started by a young Dr. Nielsen, who
with remarkably beautiful diction read one of his own poems
in my honor. 59 My table partner informed me that the
doctor was a dentist. I shuddered for a moment having
always been afraid of dentists. Strangely enough my teeth
had not bothered me since my arrival in New York. 60 Even if
he was an expert dentist, he was no less a gifted writer. I rose
and greeted him as a friend and brother. One speaker
followed another, all expressing their pleasure at meeting
me. I found myself pleased in this good company and forgot
about the difficulties of the long sea voyage and my
precarious perch under the clouds - yes, "High under the
roof, where the swallows live," in this big hotel. Suppose
there was an earthquake! Mr. Ugilt assured me that never
has there been an earthquake in Chicago.
A man now came forward, whose outgoing and noble
bearing reminded me of the beloved Michael Wiehe 61 at our
Royal Theater. His name was Ove Knudsen. 62 It became
very quiet in this large gathering, when he read, with dignity
and feeling, my first work, "The Dying Child." 63 Then with
gestures and dramatic expression, he read the fairy tale
called "The Rags," 64 in its time much discussed. This brought
on lively applause. I rose, went over to him and embraced
him; we were both very much moved. The guests shouted
for an encore, and then Mr. Knudsen, with complete silence
in the room, recited with deep feeling and accurately to the
last word, my fairy tale "The Little Match Girl. " 65 I had not
expected to hear such developed Danish verbal art in
America, the land of the wild Hurons which I had read about
in Birch's reader as a boy. 66 I recalled, too, the map in the
school at Helsing0r67 with large letters across the whole of
western United States which read "The Great Desert" and
"Mandan-Territory," 68 - fearful words. Flowers have truly
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flourished in that desert, honor for Denmark and unforgettable memories for me.
My faith supported me in the strenuous activities of this
day. Mr. Hansen finally gave the word to a young man of
the second generation, namely a Mr. Donald Mose. 69 This
young man spoke artfully and with feeling about his Danish
heritage, which youth in its turn seeks to preserve - and all
at once his young wife stood up at his side and said, "Yes,
you, Hans Christian Andersen, you were a hero to us in our
childhood, and you will always remain a hero in the generations to come." I had to get up again; I pressed the two dear
young people to my breast and wished them luck on their
journey in life. The young woman's name was Ellen, and her
outgoing charm will be among my dearest memories from
my great trip.7°
It was quite late when the festivities finally ended. The
singers ended with the American national anthem, people
surrounded me to say goodbye, everyone had heartfelt
words to say to me. Eventually, my loyal escort, Mr. Hansen
and I reached the waiting car. A large contingent of guests
gathered outside and shouted a ninefold cheer. Little Ellen
Mose then came running toward me with a bouquet of roses.
Around the stems was wound a napkin from the banquet
table so that I would not hurt my hands on the thorns.
Unconsciously my thoughts went back to the time when I
was given more thorns than roses.
We quickly reached the big hotel. Mr. Ugilt led me into a
tiny room, which suddenly rose with great speed. In a
moment the door opened into my beautiful villa in the
clouds. I stood for an instant looking over the sleeping city in
a sea of lights, and thought again, "The great American
desert and Mandan-Territory."
Fred Hansen said quietly, "Yes, dear Mr. State Councillor, 71 now you need some peace and quiet, and we will say
goodnight. The management will see to your comfort and
satisfy your wishes. You will be as at ease here as if you were
in "Rolighed" in Rosenvcenget. 72 However, Ugilt and I will
spend the night in another room with one eye open. And
now sleep well." It was a great comfort for me to know that
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these men were so close. 73 I went to sleep in my princely
furnished room immediately. I dreamed that I sat on the
Spanish Steps in Rome where all travelers to the Eternal City
have been. Out of the crowd a young woman appeared. She
smiled at me and said, "You were our hero in our childhood,
Hans Christian Andersen." I gave her my hand and
answered, "Ellen Mose, in my old age I have found inspiration in you, and youth is the most wonderful state of mind a
poet can wish for- youth, ah youth."
Then I sank into the arms of Morpheus, 74 high over the
great city.
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26 Fred Hansen, my husband, was born in Denmark September 14, 1899
and came to this country when he was 21. When he started working
he did as most immigrants and had to find his way doing all sorts of
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one of the older members of the colony. Ed.)
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where there is a famous statue of Andersen by August Saabye showing a seated Andersen reading to an imaginary audience. The proposed statue was announced on Andersen's 70th birthday and Andersen's first reaction to the statue was quite negative. It is thus noteworthy that Andersen likes the statue in Lincoln Park in Chicago that
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(Master's thesis, Aarhus University, 1979) pp. 32, 50-51. See also
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pp. 23, 75.
34 The conductor of Harmonien was Earl Bichel. Mr. Bichel was born
November 7, 1921 in Chicago of Danish parents. He earned master's
degrees in music education and voice at the Chicago Conservatory
and worked as a schoolteacher and music supervisor in high schools
in the western suburbs; he began conducting Harmonien about 1947
and stopped around 1962. He and his wife Grethe, the daughter of
Ove Knudsen, live in River Forest." Telephone interview with Earl
Bichel, December 12, 1988.
35 This was a good choice. "I Danmark er jeg fodt, der har jeg hjemme"
(In Denmark I am born, there I am at home) is a four verse poem by
Andersen; the poem was put to music by Henrik Rung. Danmarks
Melodibog, vo. 1 (K0benhavn, no date) p. 70. Henrik Run (1807-71),
composer and choral director in Copenhagen, would have been
known to Andersen. Dansk Biografisk Leksikon, vol. 12 (1982), pp.
473-474.
36 "The Hotel, I am sure, was the Stevens, now the Hilton, on Michigan
Avenue." Walter Andersen, November 19, 1988.
37 Edvard Collin, a few years Andersen's junior, became the brother
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Andersen never had. Edvard took care of practical matters for
Andersen and could also have arranged to secure luggage for him. (It
would be very much like Andersen to complain that his luggage
"didn't look very fashionable" without realizing he might hurt the
givers of the gifts. Ed.) Bredsdorff, Hans Christian Andersen. p. 83 ff.
38 Lady Scavenius of the manor of Basnces entertained Andersen but is
best remembered as the person with whom Andersen had arguments
about religious matters. Andersen said he believed in the Father, Son
and Holy Ghost" as concepts not as persons, not as bodily creations,"
quite a radical point of view for the period. Bredsdorff, Hans Christian Andersen. p. 298.
39 "Aksel Nielsen was another of the wealthy Danes prominent in the
societies. He made his money running the food service concession at
the Zenith Radio plant which was also engaged in war work. He
started out as a milkman and then sold sandwiches from a motorcycle sidecar in front of the Zenith plant. Later, after the war he
bought a hamburger stand on North Avenue a few blocks west of
Harlem A venue and made a Danish restaurant out of it, and it eventually developed into the Nielsen's Restaurant now operating there."
Walter Andersen, November 19, 1988.
40 Although Andersen studied English and tried to speak it, his poor
English was legendary; in England while meeting Charles Dickens in
1847 Andersen's English was so bad that Dickens asked Andersen to
speak Danish as that language was easier for him to understand.
Gnmbech, Hans Christian Andersen, p. 46.
41 This was a difficult topic for Andersen. Although he had romances
and infatuations with many (including Jenny Lind) which his friends
(and public) knew, he remained always the disappointed lover, and
he was quite sensitive about it. For a description of his relations with
women see Wolfgang Lederer's The Kiss of the Snow Queen; Hans
Christian Andersen and Man's Redemption by Woman (Berkeley,
1986) pp. 139-141.
42 This was another sensitive issue for Andersen. While he had been
impoverished as a youth and young man, by the time he reached
middle age he was quite well off financially. He was a good manager
of his money but never lost the fear of being poor or losing what he
owned. In 1867 his fortune amounted to 12,506 rigsdaler, considered
to be most respectable. Bredsdorff, Hans Christian Andersen, p. 251.
43 The Danish Old People's Home was at 5656 North Newcastle,
Chicago.
44 The Danish Lutheran Orphan Home was located at 3320 Evergreen
Avenue, Chicago.
45 "Ole Luk0ie" was first published in 1850. "Luk0ie" could be trans-
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lated "shut-eye" while "Ole," of course, is a popular Scandinavian
man's first name. Ole Luk0ie induces children to sleep and then tells
them stories so "they dream the most beautiful dreams all night long."
The tale can be found in Jean Hersholt's translation, Andersen's Fairy
Tales (New York, 1943) pp. 151-162.
46 "Keiserens nye Kl~der" was first published in 1837 as part of Eventur
fortalte for B0rn (Tales, told for children).
47 Lagkage or layer cake, was, and is, a popular dessert in the Danish
colony - a very special dessert - but it was only done by the finest
of bakers. I recall it was often served at Dania. My own mother didn't
make lagkage because it took so much time, and when I have served
lagkage (as I did for my sister Agnes' 70th birthday), I have called up
the Petersen-Wehner Bakery in Addison. The recipe that Mette
Shayne of Northwestern found for you sounds right but I recall three
layers as being enough. Of course, the jelly filling should be raspberry jelly." Telephone interview with Ellen Andersen, Oak Park,
December 28, 1988. Mette Shayne's recipe: 1 cup sugar, 1/3 cup
butter, 2 eggs, 1/2 cup milk, 2 cups flour, 2 teaspoons baking powder,
salt, 1 teaspoon vanilla. Cream sugar and butter thoroughly, add
eggs, milk, flavoring and the sifted flour, baking powder, salt. Sift
three times. Bake in five layers at 350 degrees. The alternate fillings
between the layers should be jelly, custard filling and crushed almond
macaroons. Cover the top with whipped cream. For the custard filling
take 2 cups milk, 3 egg yolks, 1/ 3 cup sugar, 3 tablespoons corn
starch, salt, and almond flavoring. Scald the milk. In a separate bowl
beat together beaten yolks, sugar and corn starch, beating well. Add
to scalded milk, cook slowly in a double boiler until thick. Cool to
room temperature before using.
48 "Otto," known to Andersen to make a good lagkage must be the
same confectioner listed at Amagertorv 23 in Copenhagen in 1909.
Karl Baekeder, Norway, Sweden and Denmark (Leipzig, 1909) p. 396.
49 The Danish Lutheran Trinity Church was on the Northeast corner of
Francisco A venue and Cortez Street in Chicago.
50 "Rev. Erik M0ller was the pastor of the Danish Lutheran Trinity
Church to which our parents belonged and where we grew up. At this
period the Danish Church in this area was beginning to die out."
Walter Andersen, November 19, 1988. "My father, Erik M0ller, was
born January 12, 1901 in Sindal, Denmark. He visited the U.S. the first time in 1914 with his aunt and returned to Denmark. He came
with her again in 1917 but that time he stayed; he was 16. He attended
Grand View College and Seminary in Des Moines and was ordained
in 1933. We came to Trinity in Chicago in 1953 and left there in 1959.
Dad lives with us now, and, aside from being a little hard of hearing,
he is fine. Our address is 1409 Humphrey Lane, El Campo, Texas
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77437. We all sure remember Ellen Andersen and Walter Andersen.
You give them our greetings." Telephone interview with Arild M0ller,
January 1, 1989.
51 "The parsonage was behind the church on Cortez Street, east of the
church." Walter Andersen, December 12, 1988.
52 Bertel Thorvaldsen (1768-1844), the Danish sculptor, had been resident in Rome since 1797 and his studio was a meeting place for most
of the Scandinavian intellectuals who visited Rome; Thorvaldsen and
Andersen became good friends. Gr0nbech, Hans Christian Andersen.
p. 37.
53 "Baronesse" Christine Marguerite Salome Stampe (1797-1868) was
also an author and intellectual whose family spent a number of years
in Italy where she met Thorvaldsen and other Scandinavians who
congregated in Rome. Her summer home at Nys0 and her winter
home in Copenhagen became meeting places for the leading artists
and writers of Denmark, H.C. Andersen among them. She was
instrumental in organizing a museum of Thorvaldsen' s work. Thorvaldsen did the bust of Baroness Stampe which Andersen refers to in
1842, and it can be viewed in Thorvaldsen's museum in Copenhagen.
Dansk Biografisk Leksikon, vol. 13 (K0benhavn, 1983) pp. 623-624.
54 "The halls of the Dania Society at 1651 North Kedzie was a three
story red brick building with a ballroom on the first floor where banquets were held. For important visitors they did put out a canopy
and run a carpet out to the curb." Walter Andersen, December 12,
1988.
55 "Der er et yndigt Land, det star med brede B0rge n~r salten 0sterstrand" (There is a lovely land, it stands with spreading beech trees
along the salty 0sterstrand) is a popular Danish national song. The
words are by Adam Oehlenschlager (1779-1850), H.C. Andersen's
good friend, and the melody is by Hans Ernst Kr0yer. Dan marks
Melodibog, vol. 1, p. 28. Hans Ernst Kr0yer (1798-1879) was a composer who lived most of his life in Copenhagen and would have been
acquainted with H.C. Andersen. "Det er et yndigt land" is his most
famous melody. Dansk Biografisk Leksikon, vol. 8 (1981) p. 371.
56 "Paul Scheel [b. 1890] was the Danish Consul General in Chicago in
those years who, I suppose performed his duties adequately, but was
not generally well liked in the colony. To me he seemed a 'know it all'
and a bit of a pompous ass." Walter Andersen, November 19, 1988.
Scheel served as Consul General until 1960; Dania held a farewell
luncheon for him and Mrs. Scheel. Mose, Dania, p. 80.
57 Mrs. Poul Scheel was Edel Kjerstrup, born in 1910. Kraks Bla Bogg
1955. p. 1362.
58 "The orchestra must have been 'Marinus Paulsens Orkester' used for
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all the important Danish colony functions. It was a semi-professional
group, and by that I mean that the orchestra members got paid for
their services but this was not their sole living." Walter Andersen,
December 12, 1988.
59 Dr. Emmanuel Nielsen. If Dr. Nielsen wrote a poem about Andersen
it, unfortunately, has been lost, but many years later, in 1986, Dr.
Nielsen wrote an article about Andersen entitled, "He wrote
with a wisdom," for The Sun-Tattler (Hollywood, Florida) which
appeared on Tuesday, April 15. The article carried this short biographical statement: Emanuel Nielsen of Hallandale, [Florida], a
retired dentist and native of Denmark, is the author of five books of
poetry. He has also written musical compositions, one of which,
"Farewell," was twice performed by the People's Symphony Orchestra
of Chicago. He has appeared three times as a speaker at the 4th of July
Celebration at Rebild National Park in Denmark. Walter Andersen
adds: "Dr. Nielsen was a dentist with poetical leanings. I guess he was
a good dentist as [my wife] Agnes went to him when she was a child
and some of his fillings never fell out. I was never impressed by his
poetry; it was of the Eugene Field type, rhyming and quite sentimental
but I guess that was 19th century Danish." (November 19, 1988). Dr.
Nielsen was born in 1902 and in 1955 lived at 105 Scranton Avenue,
Lake Bluff, Illinos. Kraks Bia Bog 1955, p. 1125. "Dr. Nielsen retired
to Hallandale, Florida, but died in August, 1988, in Elk Grove,
Illinois, while visiting his daughter Harriet Murphy who was living in
Itasca." Telephone interview with Grethe Bichel, December 12, 1988.
60 Throughout his life Andersen was plagued with toothache. His problems began when he was quite young, and they continued until he
had lost all his teeth - and even then his false teeth caused him much
pain. Bredsdorff, Hans Christian Andersen, p. 288.
61 Michael Rosing Wiehe (1820-1864) was an immensely gifted and
popular actor of the Royal Theater (Den Kongelige Teater) from
1845. When Wiehe died at the age of 44, H.C. Andersen was one of
four well-known figures who wrote memorial poems in his honor.
Dansk Biografisk Leksikon, vol. 15 (K0benhavn, 1984) pp. 507-509.
62 "Ove Knudsen was a Danish actor who had appeared, I believe, on
the stage of the Royal Theater in Copenhagen. He was very active in
putting on plays in Danish for the various societies. He also coached
us when we were young, in a production of Ibsen's A Doll's House in
English in which Agnes and I and her brother and my sister had the
leading parts." Walter Andersen, November 19, 1988. Dania honored
Ove Knudsen along with Orla Juul as the Danish colony's favorite
actors with a luncheon at Dania in 1956. Mose, Dania, p. 78. "My
father, Ove Knudsen, was born February 18, 1874 in Salgelse, Denmark, and came to the U.S. as a young man. Besides acting, he conducted a lot of choirs and choruses in Chicago and was well-respected.
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He was decorated by the King of Denmark and was a good friend of
Bay's. He died a week before what would have been his 88th birthday
on, I think, February 10, 1962." Telephone interview with Grethe
Knudsen Bichel, December 12, 1988. Mrs. Bichel's scrapbook yields
additional data: Ove Knudsen was the son of a teacher in Slagelse. He
became an actor and traveled over all of Scandinavia until he came
to Chicago in 1914 with his family. In Chicago he became very active
in the Danish colony theater continuing until the age of 80. In 1954
he received the decoration, "Beh,mningsmedaljen i Guld," from the
Danish king. At the age of 82 he retired from the Richardson Reel
and Rod Company after 40 years with the firm. His 85th birthday
was celebrated with an open house at his home in River Grove.
63 "The Dying Child," ("Det D0ende B0rn") a poem, written in 1826
when Andersen was in a mood of sadness and despair over the
criticism of his headmaster, Simon Meisling, who told him he would
be a fifth rate writer and never amount to anything. This poem was
published and, ironically, it was the first poem to give him fame at
home and abroad. For an account of this episode and a translation of
the poem by R. P. Keigwin see Bredsdorff' s Hans Christian Andersen, pp. 62-63.
64 "Laserne, Et Eventyr" appeared in December 1868 although the imprint bears the date 1869. The short tale centers on a discussion between two rags on a heap outside of a paper factory. One rag is Norwegian and one Danish, and they discuss the merits of the two
nationalities' languages and literature. "They understood each other
well enough, though the two languages were as different - so the
Norwegian said - as French and Hebrew. We go to the hillside for
ours and get it fresh from the fountain-head, while the Dane cooks up
a mawkish, wish-washy sort of a lingo." The discussion which the
poem prompted may have focused on the rivalries of the two countries
or, more likely, the fact that some Danes disapproved of what they
perceived as H. C. Andersen's criticism of the Danish language and
his use of inanimate objects which talked as though they were human
beings. For a translation of "The Rags" see Andersen's Stories and
Tales (New York, 1872) pp. 33-34.
65 "The Little Match Girl" or "Den lille Pige med Svovlstikkerne" first
appeared in 1845.
66 The Birch who produced the reader must be Hans Jorgen Birch (17501795) who published a number of books and translations on a variety
of subjects, geography, agriculture, statistics, ethics, theology,
pedagogy, linguistics, literature and history. He was a co-editor of
Pontopiddan's Danish atlas. As a schoolboy, Andersen would have
used any number of Birch's books. Dansk Biografisk Leksikon, vol. 2
(K0benhavn, 1979)p. 144.
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67 Andersen attended the Grammar School at Helsing0r in 1826-27 and
there wrote his first mature work. Helsing0r is also the Elsinore of
Shakespeare's Hamlet. Muirhead, Denmark. p. 85.
68 The Mandan Indians were a Siouan-speaking North American Indian
tribe who in ca. 1200 were settled in what is now North Dakota; by
1700 their population numbered 15,000. They were known for their
elaborate ceremonies and hospitality to explorers and traders. In
1837, however, an American Fur Company boat brought smallpox
and caused the death of 95 % of the tribe. Only 130-150 survived.
The Encyclopedia Americana, vol. 18 (Danbury, 1981), pp. 222-223.
69 "Donald Mose was Ellen's husband and was the son of the daughter
of S.N. Nielsen whose construction company was very active in this
area until about 10 years ago. Donald worked as comptroller for the
company, and was graduate of Dartmouth with an MBA from the
Tuck School of Business. Donald's father, H. Einar Mose, was a librian and worked for J. Christian Bay at the John Crerar Library for
many years." Walter Andersen, November 19, 1988.

a

70 Ellen, now divorced from Donald Mose, uses her maiden name of
Andersen and lives in Oak Park. (Ed.) "Ellen spent a good part of her
life as a wife and mother, taking care of the house and raising two
adopted children." Walter Andersen, November 19, 1988.
71 This is a reference to the title of "Etatsrad" or State Councillor

which was bestowed on Andersen by King Christian IX. Bain, Hans
Christian Andersen, p. 395.
72 "Rolighed" (Quietude), a villa outside of Copenhagen which, for the

last nine years of Andersen's life, became a second home to him. It
was on the shore of 0resund and Andersen enjoyed gazing out over
the water. "Rolighed" was owned by Moritz G. Melchior, a wealthy
businessman. During the years 1867-1875 Andersen spent long
periods every year as a welcome guest at "Rolighed" where the Melchior family showed immense consideration and kindness. Hans
Christian Andersen died at "Rolighed" August 4, 1875. Bredsdorff,
Hans Christian Andersen, pp. 250-251.
73 This is, no doubt, a reference to the fact that Jonas Collin (the
younger) slept in an adjoining room during Andersen's last illness.
See Bredsdorff's Hans Christian Andersen, p. 273.
74 The god of dreams. "In the arms of Morpheus"= in deep sleep.

Andersen had a good background in classical mythology. For a succinct and clear account of Andersen's school days see pp. 25-27 in
Bo Gr0nbech's Hans Christian Andersen.
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Goals and Objectives of the

Danish American Heritage Society:
To promote an interest in Danish American contributions to
American life.
To encourage research in the life and culture of Danish Americans.
To serve as an agency for the publication of studies of Danish
American contributions to American life.
To provide a means of communication and education for
individuals interested in the activities of Danish Americans.
To encourage the
records pertaining
lending support to
Danish Immigrant
Museum.

evaluation, preservation and display of the
to the life and culture of Danish Americans,
the Danish Immigrant Archives, including the
Archival Listing, and the Danish Immigrant

To support the related activities of other Danish American
associations and organizations.
To encourage and assist with conferences, meetings and endeavors
to stimulate interest in Danish culture, heritage and language.

